__q|

LLY FOR TsuN RELIEF PAGE 54

f'.)l:r.s-eac[iﬂ(-SCnmi)n.‘.s;ot-l on 6.':-.1-{-11 ‘I-IMIJJIJ’ISJDIH}L}I ﬁJulﬂsﬁNﬂ . u'u L .

' Ge_neral
Sadaqah

just

«* One Dollar a ‘*v
i'-’*- Keeps The Pain A

P‘ Health

A

[ff"i gs

1111
3 Educatﬁm

| aw ,( v! - L 5
- (4 Family -
: pa so:shlp

The Islamic Society of North America (ISNA) NON PROFIT ORG

PO. Box 38  Plainfield, IN 46168-0038 o
PERMIT #15
KENT, OH

| KindHearts
Guﬁmhleﬂmmnimi&n[}evdapmm ;
1866-Kdert(1-866-546 3478)% NIESSNeEE

www.kind-hearts.org & info@kind-hearts.org

rKInd Do o TAX EXEMPT.

{ Dept.-e.AE/lJ, PO Bo (23310, Tnl d0,0H 43623
Bk with TIN: 02- 053117

|

1

|

|

|

|

|

|

|

|

.|

l

|

_ |
. L T | |
|



0 MONTH

HAIR LOSS

Get HAIRBACK” Naturally

NO SURGERY, NO DRUGS, NO SIDE EFFECTS

GUARANTEE

o one likes to think that they

may be losing their hair, but

the simple truth is that hered-
itary hair loss is a common aspect of
adult life.

Regardless of gender
or ethnicity, users
have reported that
their hair loss, dan-
druff, and itching had
stopped in a few days, and new hair
growth had started in 4 to 6 weeks.

HAIRBACK" is derived from the
chemistry of honeybees. It was intro-
duced in 1996 and patented in the
US to treat hair loss, baldness, dan-
druff, itching, and scalp psoriasis.

For more inquries call
1-800-hair710 or visit @
http://www.hairbacknow.com

DERMATONIC A
(Acne Care)

DERMATONIC W
(Wrinkle Care)

and scars without dryness or

4 Patenled to prevent acne ‘
flaking |

skin

¢ Leads to a healthy, smooth |

and spotless face chemistry of honeybee

@ Quick results
regeneration

@ Your opportunity to have
smooth, firm, vouthful facial

@ Tight aging signs with the

@ Natural healing and skin

Shari'ah Compliant

0 MONTH

Ethical Investing

AFTER 13 MONTHS

NATl 2

Commilied to Building m

the Muslim Community ~ °

Allied Asset Advisors, the Investment
Advisar of the Dov Jones™ Islamic
Fund is @ subsidiary of the
North American Istamic Trust (NAIT).
NAIT s a non-profit corporation
aualified as tax-exempt under IRS
Code Section 501 (c)(3).

Patented affordable treatments, US patents 5,980,875 $ 6171604 B1

DERMATONIC P
(Psoriasis Care)

@ terbal and honevbee-prod-
uct extracts
{7 LT A3
Also Available At:
¢ PDatented for psoriasis,
eczema and dermatitis J

charles SCHWAB

WATERHOUSE

@ Supports the regeneration of
'\ healthy tissue

¢ Guaranteed

Visit our website: www.hairbacknow.com or www.hairback.us

Call 1-800-424-7710

B.C. Cosmaceuticals, Inc. P.O. Box 1594, E. Lansing, M| 48826

Ameritrade

No-Load Mutual Fund

Toll-free: (877)

417-6161

W

ALL

_'i - 2

Markets Fluctuate...Principles Don’t

the Dow Jones™ Islamic Fund (symbol: IMANX]

Invests in Shari'ah-compliant companies, in response to
the needs of Muslim investors, who not only want to have
a financially rewarding investment, but a Shari'ah
compliant one as well.

Begin investing for your most important dreams:
®  Retirement
B Your children’s education
®  Hajj
® A new home

www.investaaa.com

\' nvestment objectives, risks, charges and expenses must

carefully before investing. The prospectus contdins
and other important information about the investment
ny, and it may be obtained by calling (877) 417-6161, or
- www.investaad.com. Please read the prospectus carcfully

trictions may result in lower overall Fund
ct to such restrictions. Mutual

ik the fund is no-load,
oply: Quasar Distributors, LLC
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Your IRA is like your child.

Take care of it, and it just might take care of you someday.

Average Annual Returns
1 Year 5 Year

-2.10%

An IRA is only as strong as the investments you
choose for it. Consider the Amana Mutual Funds
Trust IRA. No-loads, no IRA account fees. You only
have until April 15th to make a 2004 contribution to

your no-fee IRA. Call us today.

|l

10 Year
13.30%

Amana Growth 23.04%

10.28%
as of 12/81/04

Amana Income 20.76% 3.76%

2005 Contribution Limit raised to $4,000.

($4,500 Contribution Limit if over age 49)

Amana Mutual Funds Trust

IRAS * EMPLOYER PLANS + EDUCATION SAVINGS ACCOUNTS
www.amanafunds.com )
Call us at 1-888-73 AMANA or your investment professional.

ower than stated. Current performance may be lower or higher than the
 amanafunds.com for performance data current to the most recer:jl menth- ;

| j ” =) - d reinvestmant of dividends and capital gains, if any. Share price, and return wi
ki i ar? kil én'dc;:jﬁal::awt';if:mi:l;::; 3::1.1:11;';:;_(1 Fﬁmﬁr cimplete information, including charges and other expenses applicable
Itiar.{ d1“|crj1jfclij iﬁiﬂli‘:ﬂiggjgl} fora f_ree progoectljs. Shares held less than 14 calendar days, including those held ir_1 omnibus ?,cccaunlls‘ajl .
|:1)t;rc|>*:1édia:'ies, will be ass;essed a 2% early-redemption penallyﬂlay&)le to the Funcli). Con;nd’er the .mvest;nen;oﬁ;e;.ﬁ;;:—];s,l;‘l: .".?.}:;1;12;(1 rg(.),l.npaw_
expenses of the investment company carefully before investing. The prospectus contains this and other informati !

Distributor Saturna Brokerage Services, January 2005. Member NASD/SIPC.

Performance changes over time and currently may be mgnif.ic_amly I
performance data quoted. Please call (888) 73-AMANA or viSIL Www
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Islamic products on sale now at

|IQBAL: THE VOICE OF
MUSLIM PROGRESS

A Message forQurTimes ..................oout.
Destined to Inspire .. .......... . ... coiiiiia..
Poem: Earthly Vicegerent .. ... ... ... ............
Attaining Selfhood ... ... ... .. ... ... .. ...,
Focusonlgbal ................ cocseimesss nus s
The Igbalian Superman .........................
lgbal and Modern Political Thought ................
Universal Solidarirty
Muslim Reformers

ISLAM IN AMERICA

Muslims Rally for Tsunami Relief

=g ¢

OVER: A portrait of Muhammad Igbal taken in London
In 1933, photo courtesy lgbal Academy Archives. A
facsimile of Igbal's handwriting from the poem “Rubiyat
in Bal-e Jibril” (1935; "Gabrie|'s Wing").

[0 God] empower the vouth with the relentiess unease
that haunts me over the state of the Ummah
And then restore to these eaglets, the wings to
soar [great heights]
O Lord, | pray that You vouchsafe to them
" The power of vision that You hast given me.

FOOD FOR THE

PAGE 56

DEPARTMENTS

National News ....................
WorldNews ......................
Food for the Spirit .................
Matrimonials .....................
Reviews . ............ ... .. ......

DESIGN & LAYOUT BY: Omar El-Haddad, DesignWorks

The views expressed in Islamic Horizons are not necessarily the views
of its editors nor of the Islamic Society of North America.

All references to the Qur'an made are from The Holy Qur'an: Text,
Transiation and Commentary, Abdullah Yusuf Ali, Amana, Brentwood, MD.
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Our Heritage in Mind

HME MUSLIM UMMAH has suffered a long spell of stagnation and

lethargy. During the 19th and 20th centuries quite a few thinkers and

scholars called for reform and reinvigoration. Among such notables,

the name Allama Muhammad Igbal stands out. This poet-philosopher
dedicated his life to attempting to stir the Muslim ummah from its slumber
and encourage it to rediscover its destiny as a leader among nations.

The Igbalian message of self-reliance, stressing the sources of thought and
conduct, is relevant for all times. Iqbal’s stress on self-reliance went beyond the
material; it was spiritual as well. He urged the ummah 1o work on its selfrespect,
declaring:

Tt agar khudder hai, minnat kashay seaqi ne hue

ayn (I(H'_‘,TI f!!t'é'}]. habaal aasa .FH‘gU[J?F f}(n’.:\'ﬁ.’{f'ﬂﬂ- !\'.f“'

(If you have self-respect, do not depend on a provider

Even in the most challenging times, [do not seek pity] over-
turn the bowl, so that no one dare drop dole in it.)

Igbal believed in Islam as a living force for freeing the outlook of man from
geographical limitations. Igbal stressed that early Muslims made their homes
wherever they went, but remained true to their faith, heritage, traditions, and
identity. This is why, he said, that a Muslim believes:

Harr mulk, mulk-c ma ast

Keh mulk-e Khuudae ma ast.

(Every country on earth is ours because every land belongs
to God, and all that belongs to God is owrs.)

A Muslim's destiny is not tied to land. Igbal reminds us:

Karyenge ahl-e-nazar taaza bastiyan aabad/ Meri nigah nahin soo-e
Kufin-o-Baghdad

(People with vision (ahl-c-nazar) will create new horizons and
not confine themselves to traditional mindsets, such as look=
ing only as far as cities like [the then traditional centers of
learning] Kufa and Baghdad.)

Today, Muslims in the West face a similar challenge—the challenge of relin-
quishing cultural baggage and rediscovering their Islamic roots in a new
miliew. In this they must rely upon the example of Prophet Muhammad's Mad-
inah where a new city, a new constitution, and a new soci al code developed to
form a dynamic society that shared its rich knowledge and piety with the world.

Igbal merely served to remind the Muslim ummah of the message of the
Qur’an and the example of our beloved Prop het Muhammad (salla Allahu
‘alayhi wa sallam). He neither came to establish a new way nor a new school but
simply to remind Muslims to return to their roots and seek inspiration from
their primary sources, the Qur'an and the Prophetic Tradition. He reminded
Muslims of their great forbears who fearlessly ventured fort h to tackle chal-
lenges using the Qur'anic message that was deeply embedded in their hearts:

Raat dinn, garmay inaan thay, ablag- ayyam frer

Bahr o bayr ghooma keeya, Kaaba baghal mein tham kar

(Their days and nights were spent on steeds, but their hands
were firmly on the reins.

They traversed the earth and the seas, but they never lost
sight of the Kaaba, i.e. their faith.)

Today, the Muslim ummabh, in addition to the on-going challenge of emerg-
ing from stagnation, also faces the renewed challenge of Islamophobia. The
need is to seek inspiration from thinkers such as Igbal, Jamaluddin Afghani,
and Muhammad Abduh and to refer closely to the sources of our being, the
Qur'an and Sunnah. The works of such thinkers provide motivation, but we
have to go bevond the enjoyment of their inspirational words and fine literary
works, We have to take action and do what they suggest—rediscover our her-
itage and live by it in order to regain our true station in life.

Iqbal’s message is strongly addressed to the youth, his ‘eagles’, who he wanis
to soar new heights. It is hoped that the writings contained in this issue will
inspire young Muslims to rediscover Iqbal and his fellow thinkers and, more
importantly, to be motivated to seek what they address, our glorious heritage
and future founded on the Qur'an and the Prophetic Sunnah.
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In Indonesia's devastated Aceh province,
Mercy-1JSA's emergency response team is
undertaking the following initial relief and
rehabilitation activities:

€ Providing food packages.

© Providing family packages
(clothing, towels, mats & Kitchen and
hygiene items).

© Digging water wells and building
Samitary latrines.

US Tas Moo 3808903
NINo, 38-2846307 Canada Tax No. 89438-3333-RRO001

In USA: 30D
: USA: 44430 Pipetree Dr. Ste. 201, Plymouth, MI 48170-3869

M-Usa rec

MERCY-USA ,

FOR AID AND DEVELOPMENT

1-800-556-3729
1-800-55-MERCY

Email: mercyusa@mercyusa.org
Website: www.mercyusa.org

Mercy-USA for Aid and Development
is providing emergency aid to
thousands of persons left homeless by
the December 26 earthquake and
resulting tsunamis. Children and the
elderly are especially vulnerable.

DONATE ONLINE AT: www.mercyusa.org
Contribution Form

Earthquake & Tsunami Relief
Zakat ul-Mal
Sadaga & Other Donation

Total Enclosed .........ccoveeueaens

My check is enclosed

Please charge my gift using:

American Express O Visa
MasterCard O Discover/Novus

Card No, Expiration Date

Authorized Signalure Date

Name (Please print)

Address

Cily State/Province Zip/Postal Code

Daytime Telephone Evening Telephone

E-mail

Please Encourage Your Employer To Match Your Donation.

n C: s~ Riaer. <
anada: Fiesta R PO, PO Box 56102, 102 Hwy # 8, Stoney Creek, ON L8G 5C9
grant funding from the United States government and various United Nations agencies.
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Elsanousi addresses the Interreligious Leadership press conference in DC

CALL FOR PEACE

National Interreligious
Leadership Delegation
(NILD) that called for more
active and effective U.S. lead-
ership in the peace process.
Some delegates met with Sec-
retary of State Colin Powell,
Jan. 13, to stress the peace
issue. The NILD is a new
national multi-faith cam-
paign initiated by American
Christian, Jewish, and Mus-
lim religious leaders and
united to support peace and
security for all parties in
Palestine. Director of Com-
munications Mohamed
Elsanousi represented ISNA
at the press conference.
“This is an unprecedented
initiative that brings a power-
ful moral voice to a pivotal
issue at a pivotal time,” Balti-
more Cardinal William Keel-
er said of the coalition of
Christian, Jewish, and Mus-
lim groups pressing the presi-
dent to make Middle East
peace a top priority. Rabbi
David Saperstein, director of
the Religious Action Center
of Reform Judaism, said the
time for restarting peace
negotiations was propitious,
adding, “If we do not grasp it
now, it may not come again.”
Organized by A Different
Future (ADY), the United
Religions Initiative (URI),
and the US Inter-Religious
Committee for Peace in the

Middle East (USICPM), the

ISNA was part of the

8
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National Interreligious Lead-
ership Delegation is designed
to demonstrate, to the
Administration and Con-
gress, the urgent moral and
political imperative for more
active and effective U.S. lead-
ership in the peace process;
develop a broad constituency
to support such leadership;
increase knowledge of the
existence and progress of
Arab-Israeli coexistence
efforts; and strengthen the
voices of moderation in the
international discourse on
the Middle East peace
process.

This is the first time that
there has been united support
for peace from the highest
levels of the three religions’
national leaderships. B

The Road
Ahead

The 42nd Annual ISNA Conven-
tion will be held Sept. 2-5,
2005 in suburban Chicago
(Rosemont, IL) under the
theme “Muslims in North
America: Accomplishments,
Challenges and the Road
Ahead.” The theme is drawn
from the Qur’anic verse: “To
each is a goal towards which
he turns, so vie with one
another in good works. Wher-
ever you are, Allah will bring
you all together, for Allah has
power over all things” (2:148).

The convention continues
the ISNA tradition of devotion
to better understanding Isiam
and developing stronger
Islamic personalities and com-
munities.

The planned main session
topics include: the Qur'an—
Foundation for the Road
Ahead; Quest for Excellence:
An Islamic Imperative; Mus-
lims in North America: Noble
Neighbors or Suspicious
Strangers; Pluralism: Provi-
dential or Problematic;
Between the Home and the
Mosque: Muslims and Culture;
The Greater Good: Social Jus-
tice in Islam; Believing Men
and Women as Partners in
Faith; Engaging Social Change:
Istam and Politics; Our Trek:
The Next Generation; and The
Community Leader: Role,
Responsibility, and Account-
ability.

For more information, visit
www.isna.net.

languages.

ISNA Gets M«

SNA is one of 16 national and international recipients of
I the 2005 Public Relations Grants to not-for-profit orga-
nizations selected by CyberAlert, Inc., the worldwide

media monitoring and press clipping service, announced
Jan. 17. Each grant is for one free year of online news moni-
toring service using GyberAlert 4.0. The total value of the
grant is approximately $35,000.

The selection process favored national and international
organizations with innovative services that benefit the
young, the poor, the mentally ill, the abused, minorities,
better government, and scientific research.

Founded in 1999, CyberAlert is a worldwide press clip-
ping, media monitoring, and web clipping service that
monitors over 20,000+ online news media each day in 17

Imams and
Rabbis
for Peace

ne hundred imams,
rabbis, and interna-
tional leaders, includ.

ing ISNA Secretary General
Dr. Sayyid M. Syeed, met in
Brussels, Belgium, Jan. 3 to
6, 2005, to discuss the delc-
gitimization of all forms ofvi.
olence committed in the
name of God or any religious
principle. The First World
Congress of Imams and
Rabbis for Peace was cospon-
sored by King Albert II of
Belgium and King
Mohammed VI of Morocco.
Representatives of Jewish
and Muslim communities in
Africa, Asia, Europe, the
Middle East, and America af-
firmed their determination to
develop dialogues and coop-
eration between Islam and
Judaism. The mceting ended
with the commitment of the
religious representatives to
persevere on the road of dia-
log'ue in particular through a
serics of suggested, concrete
actions. They also pledged to
not allow their silence to con-
done any violent acts com-
mitted in the name of their
respective religions. They
promised to transmit to their
respective communities a
message of peace and to pro-
mote encounters and dia-
logues between the comm-
nities.

After reading of the final
declaration in the four Las-
guages of the Congress
(French, English, Arabic,
and Hcbrew), the meeting
ended with a moving sceie
of rabbis and imams holding
hands—a sign of the sha: ed
perspectives all are keen (o
promote. They announced
the creation of a standing
committece of imams and
rabbis with the mandate of
publicly condemning any
Islamophobic, anti-Semitic,
or other racist act comniitte
in any part of the world.
They will also initiate and
coordinate concrete actinns
based on the principles of
the final declaration of (he
Congress.

Degree Programs in Islamic Studies
- NO 'I‘I{AWL REQU ““‘ D

i 'ty bl :
comfort of your home.

Arabic Degree Programs - English Degree Program
m Bachelor, Master and PhD. in Islamic Studies | w Associate and Bachelor in Islimic Studics
m Master in Islamic Education |

*HAFIZ QURAN CERTIFICATION 9]6

American Open University is an mdependent non-profit organization, offermg Islamic Studies through
distance learning based on the mainstream teachmg of the Holy Qur'an and Sunnah.

The Prophet Muhammad (peace be upon him) said;
“Seeking knowledge is an obligation upon every Muslim.”Ton Majah
S —  — ——

= T S

Affordable and Easy to Get Started.
Study full or part time to earn a degree or simply to increase your knowledge.

i &4 American Open University
" g 4212 King St., Alexandria, VA 22302 USA
Tel: 703-671-2115 * Fax: 703-671-2377

www.aou.edu

¢ for Beginners! Learn Qur’anic Arabic in a short time using our

sive holistic approach! Hurry! Registration Now Open.
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2004 Citizen _ (e . T S " OBITUARY
of the Year AT e o . Muhammad Abdul Rauf

El‘nt]u;,“¥fs II:lukii Horse-;'ain_. 34, was . i 1 - - : AT r. Muhammad Abdul Rauf (1917-2004), a well-known professor of Islamic studies and ed-
ik e Herndon Times Cl.UZen ot ucation, died of a ruptured aortic aneurysm on Dec. 11, 2004 in Bethesda, MD. He was
: the Year for 2004, He was recognized for : o { just 16 days short of 87th birthday.
his many civic and volunteer contributions in He A% ey, F J o 4 Lo il Dr. Abdul-Rauf was the first rector of the
Herndon and Fairfax C'lounty—er'(e'n‘.lpl}ﬁed most ~ i .--I _ b o0 A St International Islamic University of Malaysia
recently .by the coat drive, a first initiative of the Y i ! L (IIU), established in 1983. He was also the
new Project Hope and strmony group, which he ‘ : \ first principal of the Muslim College of
helped found, as well as his encouragement of the ( A > | Malaya established in Klang, Malaysia in
.area’s Muslim community to increase their civic 1955 undl he returned to Eg;rpt in 1964. Con-
involvement. In his past volunteer work, he has _ g . currently, from 1959 until 1964, he was the
Korked “ﬂgl food banks, Meals on Wheels, and . _ s first head of the department of Islamic Studies
osovo refugees. The Herndon P@es Chambe:-r ' . ] al the then recently established branch of the
of Comn.ler(fe showed its appreciation of Hossain’s University of Malaya in Pantai Valley, Kuala
efforts with its “Best of Herndon Dulles” award ! . Lumpur. After his tenure at IIU, he served as
for Nofv. 2094, “in recognition L:)f h’l’s extraordinary i ar., an academic advisor to the Sultan Zainal
acts of service to .thc community. i - Abidin Religious College in Malaysia. He
) I—llossam, who is originally from Bangladesh, retired from academic work in 1992, and
B allso ZI; th?v}oo:i.rd of ttjustees for the All j ' [ thereafter he devoted his time to writing. In
Dulles Area Muslim Society (ADAMS) Center . 1965, he came to the US to serve as director
in Sterling, YA; on the boar<.i of directors for : of the Islamic Center of New York. He held
,tIl‘le Foundat;_(l)nl foxi:‘ :I;)%I{;)erate and Immediate v SO this post until 1970 when he was transferred ; <
emporary Help ( ) in Hernd-on; foun.der 2 : to head the Islamic Center of Washington Dr. Muhammad Abdul-Rauf, a teacher and scholar
of the Food Source Foundation, which provides ) i D.C., where he served until 1980. He was also
me;l's t.o h(;mt:,ile.ss people i Falrfa.x. Count}/; . ' a member of the academic staff of Georgetown University in Washington D.C. in the late 1970s.
and 1s involved in two Muslim political action Born and raised in Egypt, he graduated from the world-renowned Islamic university of Al-

Best of Herndon:

. Mukit Hosain (center) ’ .
commuittees, one on the state level and one on a was recognized by the ' | o Azhar, acquiring their highest degrees al-Aliyah and al-Alamiyyah with distinction and winning
nagong! level. o ) g:;':;;‘r El;ll!:?mmerce ) J . the King Fuad Prize bestowed on the student with the highest score in the country. In 1950, al-
. (;:aln irll\c/} his wife, Sabrina, have two - & Azhar sent hin to study in England, where he received his BA and MA degrees from Cambridge

aughters—Maya, 5, and Hana, 2 1/2. @ . | University in 1952 and 1954, and later his Ph.D. in Islamic Studies from the University of London.
— mE— = . : He was the author of several books and scores of magazine articles in three languages,
| canada Fa} p )rs ‘Boyd was asked to provide among which were the bestselling “Arabic for English-Speaking Students” (a book that has
| 500 ATTEN D M PAC M EETI NG i N fi‘lw e and recommendations to remained in print for 35 years); “The Muslim Mind” (in two volumes); and “Malaysia:
H1 s ]  current attorney general and Vienettes and Impressions” (in Arabic). His last published book, “Tajwid Al-Qur’an Al-
ver 1:5(}0 people attended the Muslim Public Affairs Council’s fourth annual convention ‘ Sharl ah CC 1 rts / the, mlmster respon)s1l;le for K;;glrim”, aimed t(? instruct E(nglish spe)akers in thliz pronunciation of tJhe Qur’%l. His final, and
held in Los Angeles, CA under the theme “Countering Religious & Political Extremism” on | ast Dec. 2004, former Onta o womens issues on the use of pri- as yet unpublished, work was his autobiography.
1111111 Dec. 18, 2004. o . ' LAttorney General Marion Ve ?.l_‘bltr@on to resolve family The late professor Abdul Rauf was buried in Suitland, MD, next to his son, Ali, who died in
) Among the numerous highlights was the first address to Muslim Americans by European Mus- Boyd presented a 150-page et -and'inheritance cases and the 1993. He is survived by his wife, Buthayna; four children, Feisal, Aisha, Salwa, and Ayman;
lim I.eader Dr. Tariq Ramadan since his resignation from a tenured teaching position at the Uni- port entitled “Protecting Choice, P! ~mnpact that such arbitration may and 13 grandchildren.
versity of Notre Dame. Ramadan spoke to the banquet audience via video teleconference, advising romoting Inclusion” in which she Aol tople who are potential-
attendees lt\(/i “find common values and build, with recommended that voluntary, faith vilnerable, including women,
your non-Muslim fellow citizens, a society based on based arbitration be encouraged ! with d.!SEll)llll](‘a, and seriously right from the begin-
divers.ity and equality. Our collective success hinges on and supported for alternative dis ? er ¥ persons. Boyd is confident  ning of i,hisgdifﬁcult proces?.” The Democracy CHALLENGE
brealing out of intellectual ghettos, collaborating pute resolutions pertaining to majority of Muslims will Attorney Faisal Kutty, general  The Center for the Study of Islam and Democracy (CSID) will
beyond i narrﬁvﬁsﬁ‘)dz‘dons and fostering mutual provincial family law in religious .at:;er secommendations counsel for the Canadian-Mus-  hold jts 6th annual conference in Washington, DC, April 22-
trust—without which living together is nearly impossi- communities. Boyd’s recommendas meyeeneral jus.eovion.e  lim Civil Liberties Association u f h
ble.” The other keynote speaker was Dr. Jol}lln E}s)posi— tions came in resgonse to publit i ’ ahﬂuihﬂlh-\ 'hirn llg’ said, “Boyd has kept intact thé 28,,2003; undentng the.me D emocacyrand DEYSSEmEn:
i Challenges for the Islamic World.”

to, founder and director of the Center for Muslim- concerns, misunderstandings, a1 and . Canadian Islamic integrity of the alternative dis- ; i
Christian Understanding at Georgetown University. cantroversy expressed over the Bl Congress National  pute resolution system, while The conference will focus on the interrelatedness between
The fundraising banquet raised $400,000 for planned voluntary use of [slamic Vice-president Mrs. protecting the vulnerable and democracy and development in the Islamic world. Among oth-
MPAC. MPAC Executive Director Salam Al-Maray- law within the Ontario Muslim W Wahida Valiante ensuring that ‘back alley arbitra-  €r issues, it will examine what resources are found within
ati announced the release of MPAC’s National Anti- community. She has mzunt:llrledI } "Bl said that Boyd “has  tions and mediations’ are mini- Islamic thought and historical practices that may foster the
Terrorism Campaign Handbook and a paper enti- that concerns over whether Shart & done wonderful mized as much as possible.” establishment of democratic political development within the
" _ﬂedI;COU?te:ipgoducﬁve Counterterrorism: How in Canada would be implemen® 'rl watrk 03 this pro- However, the report is being modern state; the question of whether there is such a thing
- 1 etoric 1s Impeding erica’s Homeland Security”. in oppressiv itrary way® Ject and adopted itici / i P . .
Dr. Jamal Badawi, Dr. Asma Barlas (Ithaca College, NY), ang Sayed Hassan Al-Qazwini as hgfbcen‘ :ef;’f:)‘i;fibm soZne ol . several key rlzcom— le;lc‘;lctlz:?—Iginilfgo?r}lla?l%piiiﬂs o Sy SIamicleoyoms deVEIopm-ent' as opposed to
(president of tl.le Islamic Center of America in Detroit) unraveled the definition of extremism countries, are unfounded. The ¢ e Mendations made of the International Cam’paign o O complementa-r-y ‘0 m?dem o Sl i
| frorr.l an Islamic perspective based on the Qur’an. Other speakers included Chuck Pena {Cato port also states that no evidenc€ 'STOUDS repres senting a Stop Sharia Law in Ganada, and menkhow tradltlon_al‘wews on women and gender rOIES_
Institute), Dr. Maher Hathout (MPAC Senior Advisor), Shirin Sinnar (Lawyer’s Committee for was found to show that wome? '_" X Of differen, Aiths and Alia Hogben, exccutive director affect women’s participation in the political and economic
Civil Rights), Chaplain James Yee, Imam Sadullah Khan (Islamic Center of Irvine), and Sayed heing discriminated against 2 ﬂw? o nities, inc luding of the Canad,'ian Council of Mus-  SPheres; and common barriers to development.
| Moustafa Al-Qazwini (Islamic Educational Center of Orange County). unofficial “faith-based arbitrd” ﬁ.nd'--'sht has takey ine lusive-  lims. Half of Canada’s 650,000 For more information, contact CSID on (202) 942-2183;
= —_— - — == vt tions” already occurring- Bersonal respect very Muslims live in Ontario. B www.islam-democracy.org.

Al-Marayati announced the release of MPAC's National
Anti-Terrorism Campaign Handbook
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Islamic Banks
Advancein
Malaysia

ith eight full-fledged
Islamic banks,
including three from

the Middle East. Malaysia is
set to become a key Islamic
financial hub.

In Oct. 2004, the Malaysian
central bank completed a
plan to fast-track liberaliza-
tion of the Islamic banking
sector, three years ahead of
the World Trade Organiza-
tion's 2007 deadline. Tt
awarded Islamic banking
licenses to Saudi Arabia’s
largest bank, Al Rajhi Bank-
ing and Investment, and a
consortium led by the Qatar
Islamic Bank, after having
previously licensed Kuwait
Finance House in May. Three
local banking groups - Hong
Leong Bank, Commerce-
Asset Holding Bhd, and RHB
Capital - were also granted
approvals to open Islamic
banking subsidiaries. joining
the existing Bank Muamalat
and BIMB Holdings Bhd.

Malaysia, where Islamic
banking was first introduced

‘!"ﬂ:iwh

in 1983, is carving out a niche
in order to welcome billions
in Muslim funds from
investors sceking new invest-
ment homes after the 2001
attacks in the US and due to
the unstable situation in the
Middle East.

As of June 2004, assets in

TINIEST QUR'AN

mad Karim Beebani’s miniature Qur’an as the

G uinness World Records has recognized Dr. Muham-

world’s smallest. The 571-page Qur’an, printed in
Cairo in 1875 CE, measures 1.7 cm long, 1.28 cm wide, and
0.72 cm thick. Each page has 18 lines, and it is printed in

the obsolete
Maghrabi font
style, with pages
numbered in both
Arabic and Eng- |
| lish. Ali Usman is
the calligrapher.
Dr. Beebani, a
Pakistani physi-
cian associated
with King Abdul
Aziz University,
acquired the

miniature Qur'an from the UK last year. He also has many
other copies of handwritten and rare Qur’an editions.

Until Dr. Beebani’s claim, the Guinness Book recorded
the 572-page miniature Qur’an owned by Narendra and
Neera Bhatia of Faridabad, India as the smallest.
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Malaysia’s Islamic banking
sector represented nearly 10
percent of the overall banking
system. Malaysia aims to dou-
ble this by 2010,

The Islamic finance market
worldwide. estimated at $200
billion, is growing at 15 per-
centa year.

Yusuf Islam
Man of PEACE

inger Yusuf Islam was present-
SEd with a Man of Peace award

by former Soviet leader
Mikhail Gorbachev in Rome, Italy,
Nov.10, 2004.

The 57-year-old, who was refused
entry to the US on ‘security’ grounds
in Sept. 2004, accepted the honor
from the Gorbachev Foundation, which
said it was for his dedication to pro-
moting peace and condemning terror-
ism. The award is given annually “to a
distinguished personage of culture
and entertainment for peace mes-
sages, fraternity and integration
between nations”.

Yusuf Istam heads Small Kindness,
a charity that helps families in trou-
bled regions, including Kosovo,
Bosnia, Albania, Montenegro, and Iraq.

Last fall, the US Department of
Homeland Security refused entry into
the US to Yusuf Islam, allegedly on
"national security” interests never
explained to the singer or the public.

IDB Chief
Gets Faisg
Award

Hariri Foundation of Lebanp
the 2005 King Faisal liiler,

Prize for Service to Isfam, pr,;

Carole Hillenbrand of the 1,

of Edinburgh won the ﬁ?za for

Islamic Studies.

r. Ahmad M, , :
president of g ledgy)
based Islanig G

Development Bank, ailtithe ).

ad Ay

1l sha arg
LY

ivers Sy

Prince Khaled Al-F: d"‘“ﬂla

of the King Faisal Four

announced the wmuars n 11 The
award carries $200,000fi cash, a
certificate outlining the Jlireate's
work, and a 22-carat go tinedallioy
Dr. Ali was recognizad for is

achievements in the fielthof Isfamic

banking. As president ofthe (Dp

since its inception 30

ago, he

has not only consolidated the cop-
formity of banking trans!e ions

with Islamic laws but has al

50 set

an example of successfulland mod-

e Islamic banking. Al-Hari

n

Foundation was recognized for its
commitment to educatioiand cul-

ture in Lebanon.

Prof. Hillenbrand was gited in

recognition of her pionesting

research in the field of ISlamic stud-

ies, specifically her revolitionary
approach to the largely og-snded

subject of the Crusades.

Sir Richard Doll and.,Si._ Richard
Peto (Oxford University), Were hon-

ored for their pioneering epi
logic research that has}

demio-
uivo-

cally established the linK batween

tobacco and various diseases, such

as vascular diseases af
“Indeed, so great has b

neers
n the

impact of their studies tha g several
national health policies have been

modified as a result of'

tﬁsaﬁnd

ings. The World Health ﬂ{ganlza

tion (WHO) itself nhanp@ts
tion on smoking which eulmi
in 2 demonstrable decif# in

posi-
nated

deaths related to canc_arsnd ‘ather-

osclerotic vascular di

several developed coutries,

citation notes.

" the

In the science categary, Profes:

Frank Wilczek (MIT), ariil"al\lllﬂ“

Zeilinger (University of Viei
Austria) shared the pri
distinguished contributiofis i

1 theil

respective fields. The Prize for
Arabic Language and Literatur? s
was withheld as none nfnﬁle entr

qualified for the award.
b

! want to help.
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Bver 250,000 people have been killed
ky tsunami massive earthquake
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A Matter of
Human
Compassion

yed Ismail’s article titled
“Disowned Citizens”
(“*TH?, p. 54, Nov/Dec

2004) is based on a mixture of
correct and incorrect informa-
tion and appears to be present-
ed with the intention of making
Bangladesh and Bangladeshis
look bad.

The facts are that between
March 25 and
Dec. 16, 1971,
the Pakistani DISOWNED
Army commit- W_-_ :
ted genocide by
killing 3 million
people in East
Bengal [East
Pakistan] and
perpetrated the
rape of 300,000
Bengali Mus-

lim women.

During this e

time many of

their misfortune. Non-Bengalis
are free to leave Bangladesh at
any time. Rabita-Alam-al-Isla-
mi is one organization that
repatriated some of the strand-
ed people in the mid-90s, but
since then Pakistan has refused
to take back anymore of its
stranded citizens from
Bangladesh due to problems
resettling them within Pakistan.
The information about the
conditions in the refugee camps
is mostly accurate except that
they really do have more toilets
than the author stated. Also,
prostitution and
begging are not the
only means of
livelihood for these
stranded Pakistani
citizens. Today
many of them are
skilled mechanics,
and many have
moved out of the
refugee camps and
live as part of regu-
lar Bangladeshi
society.
The author states

the non-Bengalis acted as col-
laborators of the brutal Pak-
istani Army and actively took
part in the killing and raping
of fellow Muslims. (For more
information, see the CIA
report on East Pakistan from
1971 and the 1971 Human
Rights report from the UN).
Today, non-Bengalis remain
in Bangladesh because no Pak-
istani government since 1971
has taken the necessary steps
to repatriate them to Pakistan.
There is no point in making
covert allegations that some-
how Bangladeshis are behind

CORRIGENDUM:
The news report titled “Future in
| Family” (IH Jan-Feb 05 p. 10-
| 11) was prepared by Nahid Alj,
Chemical Engineer and a
budding freelance writer from
Minnesota and not by Taslima
Khaled, youth coordinator,
Islamic Society of North
America as noted by us. We
apologize for the oversight.

14 ISLAMIC HORIZONS MARCH/APRIL 2005

that “all non-Bengali speakers
have been popularly and
derogatorily identified as
Biharis”, yet he himself uses
the “derogatory” term “Bihari
Refugees” when he is asking
for donations. This is a prime
example of his double stan-
dards in presenting the infor-
mation in this article.

The author still seems to be
having heartburn over the fact
that Bangladesh is now an
independent country. If Pak-
istanis want to join with other
countries, then perhaps they
can join with Afghanistan or
Iran? As for Bangladesh, we
are very happy to be out from
under the brutal oppression of
the Pakistanis, and we would
just like to be left alone.

—ZIA HASSAN
DES MOINES, 1A

The Author’s
Response:

he sole ohjective of my
article was to report on

the miserable condition of
the Stranded Pakistanis, a.k.a.
“Bihari refugees”, and seek

humanitarian assistance for
them, not to malign
Bangladesh or Bangladeshis as
alleged by Zia Hassan. The
brief historical background
provided is based on interna-
tionally published articles ref-
erenced in the article. The
condition of the refugees
described is based on my own
observations and eyewitness
accounts. I visited these camps
on my own initiative and using
my own personal resources; no
group or organization spon-
sored this visit. Nor, am I asso-
ciated with any of the parties
involved with this humanitari-
an tragedy. I also condemn
any atrocities committed
against any innocent people
during Bangladesh’s indepen-
dence by civilians, paramili-
tary organizations, or mili-
taries. I have no issue with the
creation of Bangladesh; I wish
to see Bangladesh prosper.

The case of “Disowned Citi-
zen” stands on its own and
appeals to fellow human
beings to rectify a wrong.

I want to clarify that I visit-
ed Bangladesh on my own as a
private citizen and used my
own personal resources; NASA
played no role in my visit or in
my writing of the article.

—SYED ISMAIL

Letters to the Editor

Letters to the Editor: Islamic
Horizons magazine welcomes your
views. We offer 2 ways of sending let-
ters to the editor: (1) E-mail your let-
ter to horizons@isna.net. NO attach-
ments please. (2) Or, send by regular
mail to: Editor, Islamic Horizons, PO
Box 38, Plainfield, IN 46168.

Editorial Policy: Letters must be
exclusive to [H and must include the
writer's full name, home address,
home and business telephone num-
bers. (Letters via regular mail should
also be signed.) Please observe
Islamic adaab in all your correspon-
dence. We reserve the right to
abridge/edit letters. Although we are
unable to acknowledge letters we can-
not publish, we appreciate the interest
and value the views of our readers.
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Muhammad Igbal’'s message aimed to restore to believers their long-lost
Islamic moral courage, self-confidence, self-respect, and dynamism

UHAMMAD IQBAL’S move

ment—works of Urdu

poetry and philosophical

~#_ writings in both Urdu and

English—is part of the Muslim ummah’s

invaluable cultural and intellectual

heritage, which needs to be shared
with the world.

Igbal, undoubtedly, succeeded in
€Xpressing an ocean of the Qur’an’s
u.niversal notions in his Urdu and Per-
Slan poetry, but his movement is,
Nonetheless, only a reflection of Islam,

message urges the declining ummah
to grasp Islam’s true spirit of justice
and devise effective ways of imple-
menting it with unwavering commit-
ment. He pleads for the restoration of
the original dynamism of Islam’s uni-
versal message of peace with justice
through reformation of fossilized the-
ological thinking. It is on the basis of
the common, core principles of Islam
and by freeing ourselves from the
shackles of sect, ethnicity, gender, and
all other secondary considerations

110t a substitute for it. His essential | that the ummah can unite. »
Philosopher 3" —
poé-t;Muhaml‘-‘:l,d B Y | h] I
Idhil- A pam: ) L .
London. 193
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COVER STORY

Muhammad Igbal asks Muslims:

Youn To Saiyved Bhi Ho, Mirza Bhi Ho
Afghan Bhi Ho

Tuwm Sabhi Kuchh Ho BataoTou Musalmaan
Bhi Ho

You take pride in your lineage, identifying

yourself as Saiyyed, Mirza, or Afghan. You

are surely all these but please tell me whether

you are Muslim or not.

other. He was also critical of the mobo-
cratic nature of the so-called liberal
democracies amenable to propagandist
manipulation by the rich and powerful.

Igbal considered myopic nationalism
and patriotism based on geographic
space as two of the newer gods crafted by
mankind for self-delusion. He likened
these ‘isms’ to old pagan gods and god-
desses.

Igbal was particularly frustrated with
the older generations of Muslims who
were trapped in the deceits perpetrated
and exploited by colonialists, traditional
mullahs, and corrupt Sufis. Colonial-
ists —now neo-colonialists’—laws and
policies aggravated poverty, ignorance,
and disease and contributed to the pre-
sent plight of backwardness, helplessness,
and slavish tendencies. The dualist nature
of the education system created by the
British—and continued today—was also
responsible for the almost total break-
down of communication between the sec-
ular and religious systems. This has led to
a static situation incapable of any mean-
ingful progress and development.

Igbal, however, did not merely
bemoan the ummah'’s ills; lie offered a
message of hope and trust. He was con-
scious of his intellectual and political her-
itage and its unmatched contributions to
human civilization. Igbal’s message was
especially addressed to Muslim youth,
who he was confident would think in an
enlightened manner when dealing with
modernity. Following the Prophetic tra-
dition of combining activism and practi-
cal wisdom. Igbal greatly emphasized

IQBAL DID NOT SUBSCRIBE TO THE IDEA OF SEPARATING

iman (firm conviction) and commitment
to action. He was bitter about the empty
rhetoric, hollow precepts, and rituals
adopted by Muslims and their traditional
religious leaders.

Mataaye Deen-o-Daanish Lut Gai Allah
Waloon Kee

Yeh Kis Kaafir Ada Kaa Ghamzaaiy Khoon
Rays Har Saagt

The religious elite have lost all the wealth of

spirituality and wisdom; who is the

temptress that has robbed them of such a

valuable commodity.

[gbal believed thatif truly followed, the
[slamic justice system would ensure true
human dignity and lasting peace in soci-
ety, as opposed to the greed and selfishness
of secular capitalism on the one hand and
spiritually challenged communism on the
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Usi Tilismay Kuhan Mein Ascer Hai Aadarm

Baghal Mcin Uskee Hain Ab Tuck Butaanay
Ahday Ateeq

Human beings are still trapped in the same

old magic of idolatry, whose armpits are still

hiding the images of gods of the primitive era.

He saw racial nationalism rearing its
ugly head in the form of fascism and
Nazism in Europe. His initial concern was
to free the Muslim ummah from such an
unprincipled notion of nationalism—
supremacy of a territory over universal
principles of global justice, security, and
human freedoms.

He wanted to restore the ummabh to its
truly universal Islamic character, a char-
acter that liberated billions throughout
history and can still free others from the
shackles of caste, creed, race, region, gen-
der, and many other factors over which
human beings have no control. The
dynamic and continually learning indi-
vidual self—firmly rooted in the universal
principles of Islam—recognizes the per-
sonal responsibility to treat all life with
equity and magnanimity and promote lib-
erty and pursuit of genuine happiness of
all as the only criterion upon which to

judge one’s superiority or inferiority over
others.

Despite his emphasis on individual
freedom in his concept of Khudi (i.c. a
strong will and a healthy self-conscious-
ness), Iqbal contrasts it with the extreme
individualism promoted by secular, com-
mercialized capitalism. Also, unlike Niet-
zsche’s godless superman, Igbal’s momin
is a firm believer in God, and God endows
him with superhuman powers character-
ized by a mutual trust. This Divine endow-

“Islamic Horizons” would like to acknowledge its
gratitude to Dr. Dilnawaz Siddiqui, the chairman
of the magazine's Editorial Advisory Board, and
Dr. Muhammad Suheyl Umar, director of Igbal
Academy Pakistan, for helping us put together
this collection of articles and photographs.

Igbal, second right, traveled
across the subcontinent to
spread his message of hope.
At Bombay [now Mumbail
railway station, 1931.

ment of self-confidence and dynamisms
elevates the momin to the highest HUMiSE
potential. Once the momii. a5 Gods’
vicegerent on earth, starts utilizing h.,
Khudi to fulfill his divine mission of €8 F
lishing and promoting a just and judis
cious societal order, God. out (‘J.f' H_
boundless love and grace, allows hin o
express his desires before He determis
any and all things.

Khudi Ko Kar Baland Itna, Keh Hor
Tagdeer Say Pehlay

Khuda Banday Say Khud Poociiy Batad
Teree Raza Kiva Hai

O believer! Raise your Khudi to such

that God Himself, before making any

sion, asks you as what pleases you-

a levé!-[;
deci-

¢al halan

Drawing upon the univer
g up hii{)s‘)g'

and moderation of Islamic P

- peMy ARGHES
PHOTO COURTESY 10BAL quDEM

ti

FEITICS AND HUMAN RELATIONS FROM FAITH AND MORALITY.

Igbal exhorted us 1o avoid the extremes
I€ason and emotion; of self and social

. €} of spiritual and mundane con-
. I!S, of predestination and freedom to
on(:fn 'Ffi;i 1:1nlrl|.p$*%}(tf:; of change and
. (S;‘ m ;H_?J]isl interpretation
Bt :[f:l: ah) .zlnd Lmquesu!:ming
bove ali Lull'LI': .t.l-[i]‘.“mm: (I‘r-':'fgrit(_ﬂ_f)_:

1?0:" b s;}lke- ‘.|N ized faith and -

N fads. While i-:’.u.‘r(fl"' Adapfing, to
dulent 1y, e he _we\-crlel_\' criticized
Etecogni, '[ j.[” Lhcfr deceptive
al gemi’:l ze l.i.u'- validity and verac-

e gtl‘t‘:ssédt tll iystical experiences,

: frci:d(m[ '€ restoration of the

B0 4o e S guaranteed in the
! rf e, suf]l-']j“ ¢ world—a world, in
Bialis ey ¢ '8 under the yoke of

W\eless If.hl_l;l_t()l'la] regimes. He,
ity Cnr;-n??t.wjd that it was only

tment 1o sound spiritual

values that could enlighten us about the
proper use of our freedom, wealth, time,
individualism, and creative energies. In
the absence of such values, these appar-
ent virtues would not only be wasted, but
may also act against one’s own interests
and the interests of others. This could
lead to open and subtle injustices and
then eventually to chaos and violent con-
frontations.

On the question of undisciplined and
unprincipled freedom, he advised:

Har Seenah Nasheman Naheen Jibreel-e-
Ameen Kaa

Har Fikr Naheen Taair-e-Firdows Kaa
Sayvaad

Every heart/chest is not to be trusted with

the Divine messages brought by Gabricl; nor

can everybody’s imagination capture this

heavenly bird.

Oos Qawmt Metn Hai Showkhi-e-Andeishaa
Khatarnaak

Jis Qawn Kay Afraad Houn Har Bund Say
Aazaad

T.he total freedom of thought given to indi-

viduals of an unprincipled nation can be

extremely dangerous for themselves as well

as for others.

Go Fikr-e-Khudadaad Say Rawshan Hai
Zamaana

Aazaadi-e-Afkaar Hai [blees Kee Ecjaad

Although the world has immensely benefited

from God-given principled thinking, the

notion of totally undisciplined freedom of

thought is surely Devil’s invention.

Igbal realized that, given the oppor-
tunities and challenges of Westernization,
the ummah suffered not only from an
inferiority complex and slavish mentality,
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Igbal realized that, given the opportunities and cha_llenges_ of
Westernization, the ummah suffered not only from an inferiority compjey
and slavish mentality, but also from a malaise of learnt helplessness,

but also from a malaise of learnt help-
lessness. Thus, his message, both in poet-
ry and prose, aimed at restoring to
believers their long-lost Islamic moral
courage, self-confidence, self-respect,
and dynamism in an attempt to shake off
the inaction that initially led to internal
weaknesses.

Bharosa Kar Naheen Saktay Ghulamoun Ki

Baseerat Par

Keh Dunya Mein Faqat Mardaan-e-Hur Ki
Aankh Hai Beena

The insightfulness of slaves is not trustwor-

thy enough, for only the eye of free people is

capable of seeing clearly.

defeatism, and fatalism among Muslims as
un-Islamic and sought to instill hope, opti-
mism, and a positive attitude characteris-
tic of the Qur’anic message: “La tagnatu
min rahmatillah (Do not give up on God’s
mercy)” (39:53).

Contrasting “shq (passionate love for
God and His Prophet), based on ‘agli-
saleem (cool and balanced comprehen-
sion, with over-calculative pure reason),
Iqbal asserted that %shq generated hope
and self-confidence, while pure recason
untouched by spiritual insights led to the
dejection preached by the Sufi, the mul-
lah, and the deceptive dealer of fake ‘wis-
dom’.

Pure reason is deceptive, it appears i differ.
ent garbs; poor love is neither like a Sufl, nop
a mullah, nor a so-called ‘wizard'

Igbal drew attention to their great and
glorious past, contrasting it with their pre-
sent plight of hopelessness. His message
rejected the prevailing pessimism, despair,

Aql Ayyaar Hai, Sauw Bhays Banaa Layti
Ha

Ishq Baychaara Na Sufi Hai, Na Mulla,
Na Hakeem

_

The genuine ‘ishg referred to aboye ls
a precondition for following the Straight
path and achieving real success in life and-
in the hereafter.

Agar Ho Ishq Tou Hae Kufr Bhee
Musalwani

Na Hoe To Marday Musalmaan Bhi
Kaafir-o-Zindeeq

With genuine love for God, even the unbe-

lieving fellow is like a fellow Muslim; other-

wise even a Muslim is no different from an

unbelieving person or a hypocrite,

Igbal balanced the limitations of pure.
reason and stark emotions—which had
fallen under the influence ot European,
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Greek, 1"1lmn:1_1isnl——by (lc!‘in-

W alieir uppl-.-;pri'.ue I'l.}l(:!\“ in life.

g e to Igbal, the lllll'lli.lﬂ intellect

r_dS]g guidunce of Divine revela-

without which the intellect can at

£ mis]uad and at worst wreak great
Jstation on the rlobal scale.

ully

rad Waagif Neheon Hai Naik-o-bud
- Sa ]
3, ;')"‘ﬁtm‘i Hui Zaalim Apnee Hud Say
: intellect does not differentiate
vice and virtue; this miscreant
o cross its own limits
S o Juanay Mujhey Kiva Ho Gayaa
Hai ) )
rad Boyzar Dil Say, Dil Kharad Say
alone knows what has happened to me:
intellect is fed up with the heart, and the
srt is frustrated with the intellect.

_Along the same line, Igbal did not
ribe to the idea of separating poli-
cs and human relations from faith and
ralit,. Modern democratic states
ge ‘in brute rationalization of their
sell-interests, often without moral regard
f e interests of others. Hence, politics
45 become a dirty game of dog-eat-dog
competition and war. Commenting on
such a separation between morality and
legality in a national structure:

Siyaasat Nay Mazhal Say Peechcha
~ Churhaaya
tlee Kuch No Preray Kaleesa Ki Peeri
Western political elite got rid of their
and the Church authorities stood
55 to intervene

Deen-o-Dowint Mein Jis Din Judaai
awes Ki Amecrs, Howas Ki Wazeeri,

4he day when the faith and the state sepa-

from each other; what remained was
absq!ute legislative as well as executive
Ghip of greed.

——
ﬂll(!l‘ important aspect of Igbal’s
B8 18 the need for constant strug-
purst_m of the long-term, collec-
mi_iilc goals of unity and solidar-
moral and physical courage in
With internal and external
€5. He advised that we should
¢ ulll_f..‘nl:tc.I with the accomplish-
i A?lm goals, resting on our lau-
S ALse senge of ort. To hi
o 1s5e of comfort. To him
g i enjoys the excitement of
BACIOUS Slrugples qoaineg oul
thar Uggles against evil
har -
]?err.*mn:a[lj. oppose those
Submip 1 (he Will of God.
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Sharaaray BuLahabee Say Charaghay
Mustafavi

The spiritual light of Muhammad (Virtue) has

always been fighting against the cinder of his

mortal enemy, Abu Lahab (Vice), since the

beginning of time till today.

Igbal used the metaphor of the sha-
heen (the falcon), mainly in reference to
Muslim youth, to symbolize the concept
of constant struggle in order to con-
tribute to the Islamic cause of serving
humanity at large. He contrasted such an
untiring pursuit of this goal with the life
of the parasitic vulture, who survives on
animal carcasses without the dignity of
hard labor.

Phiraa Fazaaon Mein Kargus Agarcheh
Shaheenwaar

Shikaray Zinda Kee Lazzat Say Baynaseeb
Rahaa

Although a vulture too traverses the firma-

ment like a falcon, he is deprived of the pleas-

ant taste of pursuing a living prey.

He stated that Islam encourages Mus-
lims to constantly travel like falcons in

Igbal used the metaphor

of the shaheen (the falcon),
mainly in reference to
Muslim youth, to
symbolize the concept of
constant struggle in

order to contribute to the
Islamic cause of serving
humanity at large.

order to resist overdependence on an
easy and lazy way of life.

Parindoun Ki Dunya Ka Darvaish

Hoon Maen
Keh Shaheen Banaata Naheen Aashiyanaa
The falcon is a self-reliant member of the
shifting world of birds; therefore he does not
build his nest on a fixed spot.

Igbal was frustrated and disappointed
with the contemporary dualist education
system in the Muslim world, which was
not fulfilling its mission of producing fal-
con-like youths. He complained:

Shikaayat Hae Mujhay Ya Rub!
Khudawandaanay Maktab Say
Sabag ShaheenBachoun Ko DayRahay

Haen Khaakbaazi Ka
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1 am seriously disappointed with those in
charge of running our schools, because they
are training them to lead a life of lowly and
aimless wandering devoid of any serious devo-
tion to a worthy cause.

Regrettably, the majority of those
engaged on the side of the spiritual light
of Islam seem to be preoccupied with the
glorious past, rather than with following

its true spirit of balancing the g,
the present and the future with the
tive and negative experiences of the
Il Igbal had been alive today, he we
be pleased to see 57 Muslim II};{E()r-il},
tries and about 1.4 billion Muslimg ;.
world and to see Islam as the Eastesp g
ing religion. Igbal, though, was tog y
be deluded by the nominal politica]
dom of Muslim nations. He way

T,

i

equally strong and pierc-
iiric ullah and the Sufi at the
of norant Muslim masses. O.ne
e the pain Igbal would have felt
ruination and occupation of
nd Iraq; the continued

ee the

1 al

4 e and humiliation of Palestine,
Lol

..a'nd many other Muslim lands;
'Susmincf_l dualism in the Muslim

on system. He would certainly be

clated with the fall of materialist Commu-
nism and would patiently wait for the
restoration of close compatibility between
morality and legality in all other forms of
governance. Igbal’s thick eyebrows would
be raised at the technological revolution
of information media, particularly in the
form of the Internet based on the digiti-
zation of data, voice, and images. Howev-
er, I can imagine a deep blank stare in his

perceptive eyes at the shamelessness of the
Arab and Muslim visual media across the
globe. He would be pleased to see the
growing military might of some sections of
the Muslim ummah, yet he would be dis-
appointed with their disunity. ®

Dr. Dilnawaz A. Siddiqui, retired professor of communication, Clari-
on University of Pennsylvania, is chairman of the Editorial Advisory
Board of “Isiamic Horizons™ magazine.

DESTINED
TO INSPIRE

IQBAL LED A LIFE
DEDICATED TO
REAWAKENING
MUSLIMS.

BY OMER BIN
ABDULLAH

he story began mare

than 300 years ago

for a Hindu Brahmin

family that migrated
from Kashmir and settled in the
small town of Sialkot (now in
Punjab, Pakistan). Soon after,
they embraced Islam. Some 250
years after their conversion, a
member of this family, Shaikh
Noor Mohammad, a cap-maker
and small businessman, who
was more of an ascetic, became
the father of Mohammad Igbal
who would become one of the
most illustrious thinkers of the
world of Islam.

Shaikh Noor had two sons:
Ata Mohammad, who was 14
years senior to the second son,
Igbal, who was born on Feb. 22,
1877 [1873 according to some
sources]. Despite being a
deeply religious person, he sent
his sons to missionary-run
schools that would impart an
English education. Ata became
an engineer, while Igbal opted
for a liberal education.

In college, lgbal was influ-

enced by Moulvi Sayyid Mir
Hasan (1844-1929), an Arabic
teacher and scholar, and thus
was drawn toward Islamic
studies, which he regarded as
his teacher’s invaluable favor
upon him. 1t was Hasan who
introduced Igbal to Sir Sayyid
Ahmad Khan's (1817-1898)
emancipation movement. Upon
moving to the province's pre-
mier college, The Government
College of Lahore (now a uni-
versity), lgbal majored in Eng-
lish literature, philosophy, and
Arabic. It was there that he met
with Prof. (later Sir) Thomas W.
Arnold (1864-1930) and Sir
Abdul Qadir (1872-1950).
Igbal’s early ppems appeared in
Sir Abdul Qadir's journal “Mak-
hazan” (1901). Igbal’s new
genre of Urdu poetry won criti-
cal acclaim, and he was soon
recognized as a rising star in
Urdu literature.

After a brief stint as an
instructor at Lahore's Oriental
College, he returned to his aima
mater to teach philosophy and
English literature. In 1905, Igbal
went to England, where he
obtained a degree in philosophy
and also taught Arabic at the
Cambridge University, substitut-
ing for his former teacher,
Arnold. From there, he went to
Munich, Germany for his doctor-

ate in philosophy. He then
returned to London where e
qualified for the bar. He also
served as an instructor at the.
London School of Economics and
passed the honors examination
in economics and political §gi=
ence. During his stay in Europé;
Iqbal not only read vuraciously,
but also wrote and Iectured on
Islamic subjects, which addad to:
his popularity and recognitioning
literary circles.

Igbal returned to India in
1908 and practiced law till =
1934, when ill health compelled:
him to retire. In fact, his figart
was not in it; he devoted mor&
time to philosophy and literas
ture than to law. He was a fe&=
ular at the conventions of A=
man Himayat-i-Islam, a socfal
service organization in Lafiores
The epoch making poems,
“Shikwa (Complaint)” and
“Jawab-e-Shikwa (The
Response to the Complaint)’
which he recited at two oF IS 3
annual conventions, (ntroduCées
his genius to the public and =
made him immensely popula®
These poems became the
hymns of the Indian MuSHITSS
His other poems “Tarand-&=
Hind (The Indian Anthem)’ 88
“Tarana-e-Milli (The MusIIt
Ummah'’s Anthem)” als0
became very popular and

Y el
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affected and anguished Igbal.
He produced many stirring
poems that portrayed the Mus-
lim anguish and were severely
critical of the West's inequity.

Igbal with his
son Javid,
Lahore, 1929,

The spirit of change is evi-
dent in poems like “Bilad-e-
Islamia (The Lands of
Islam)”, “Wataniat (National-
ism)", “Muslim, Fatima Bint

Abdullah (Martyred in the
Siege of Cyrainca)”, “Siddig,
Bilal, Tahzib-e-Hazir (Modern
Civilization)", and “Huzoor-e-
Risalat Maab Mein (In the
Presence of the Sacred
Prophet — salla Allahu ‘alay-
hi wa Sallam)". In these
poems, lgbal deplores the
atlitude of those who lay
claim to Islamic leadership
and yet were devoid of a gen-
uine spiritual attachment to
the Prophet.

The tuming point in Iqbal’s
life was the tragic fallout of
World War [ faced by Muslims.
He had attained maturity as a
poet, thinker, and activist who
could read the future, present
hard facts, and unravel
abstruse truths through the
medium of poetry and ignite
the flame of faith and Self.
“Khizr-e-Raah (The Guide)”
occupies a place of honor
among the poems he wrote
during this period. “Bang-e-
Dara (The Caravan Bell -
1929)" also holds a place of
honor in Urdu and world poetry.

Igbal preferred Persian for
his poetic expression because
it had a wider reach than
Urdu in Muslim India. His Per-
sian works, “Asrar-e-Khudi
(Secrets of the Self)”,
“Rumuz-e-Bekhudi (Myster-
ies of Selflessness)”,
“Payam-e-Mashriq (Message
of the East)”, and “Javed
Nama (The Song of Eternity)”
belong to the same period. His
“Reconstruction of Religious
Thought in Islam”, which was
extensively appreciated and
translated into many lan-
guages, is also from this time.

In 1927, he was elected to
the Punjab legislative assem-
bly, and in 1930 he chaired
the annual meeting of the
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Muslim League. In his presi-
dential address at Allahabad,
Igbal, for the first time, intro-
duced the idea of Pakistan—
a Muslim homeland in South
Asia. In 1930-31, he attended
the Round Table conference,
which met in London to frame
a constitution for India. During
this time, Ighal accepted the
hospitality of Spain. He also
went to Cordoba and had the
distinction of being the first
Muslim to pray at its histori-
cal mosque since the exile of
the Moors. The universities of
Cambridge, Rome, and Madrid
and the Roman royal society
organized meetings in his
honor. On his way home, he
also went to Jerusalem.
Despite being constantly
troubled by illness during the
last phase of his life, lgbal's
creativity did not wane. He
kept in touch with develop-
ments and continued writing.
Minutes before his death, he
recited these touching lines:
The departed melody may
return or not!
The zephyr from Hijaz may
blow again or not!
The days of this Fagir (seeker)
has come to an end,
Another seer may come
or not!

lgbal breathed his last
breath in the early hours of
April 21, 1938, with a faint
smile on his lips that irre-
sistibly reminded of his last
criterion of a truthful Muslim:

“| tell you the sign of a
Mumin—when death comes
there is smile on his lips.” m

Source: “The Glory of Igbal: 1877-
1938" by Syed Abul-Hasan Ali Nadwi,
trans. M. Asif Kidwai, Awakening Pub-
lications, Milpitas, CA.
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Earthly
Vicegerent

BY M. ABDUL-HUK
ne of the ideas that runs throughout
0 Igbal's works is that man is the supreme
creation and that he is overlord to all
nature. In his collection *Baal-i-Jibril" (Gabriel's

Wing), Igbal makes the spirit of the earth greet
the protatype of all humankind, Adam, thus:

These billowy clouds, thy ministrants and thine
The vaulted sky, these azure silences!

These hills and stretching plains, this rolling deep,
And this vast, circling atmosphere all thine!
Seraphic radiance hadst till now beheld,

To-day thou in Time’s crystal gaze and see

Thine own bright majesty unfold itself.

The ray of the warld-illuminating sun

is’but a spark of thy Promethean fire;

And thy creative faculty doth hold

The germs of many a new werld yet unborn.
Thou wilt not prize a conferred Paradise,

For thy true Heaven is naught but in thyself

And in that precious gift of thy life-blood.

0 clod of earth! Witness the rich reward

That crowns all ceaseless efforts; strive and see!

Ighal makes Man address the physical world thus;

0 world of earth and water, air and fire!
Art thou the living Miracle or 12

Art thou the world of Him Who lives unseen
By eye or mortal sense, or thatam 12

A handful of blind dust thou arf, no more!

|, too, am just that handful, yet, behold,

| ses and feel and know myself, though dust!
| therefore ask of thee that which of us
Feeds as the vital stream the plant of Life?

In his Parsian work, “Payam-e Mashrig” (The
Message from the East), Ighal offers a dialog
between God and Man in which man tells God:

Thou did’st create the murky Night, whilst |
Did make the Lamp, a jeweled pendant bright
Adorn the swarthy beauty of the Night. e
I pour'd/into the earthen bowl, Thy gift, ’
My soul-intoxicating, luscious wine.

Thine are the forests, deserts; mountains high,
And mine the lawns, the gardens, ripening fields.

111111

Excerpted from “The Humanistic Note in Igbal” 5%
by (the tate) M. Abdul-Huk. Jan. 1975. e
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he greatest challenge
for Western Muslims
is to preserve their
inner and outer
Islamic identity and
to apply the Concept
of Self (Khudi) in
their lives. The first step in deal-
ing with this question is to ask
what the poet-philosopher Alla-
ma (“Great Scholar”) Muham-
mad Igbal (1877-1938) means by
Self. Igbal defines ‘Self’ as the
real inner soul of a human being.
His concept of the Self is drawn
from the Qur’an, which familiar-
izes the human being with his
reality and reveals his connection
and relation to his Creator.

The process of such understanding
begins with self-negation, where the per-
son limits and indeed sharply reduces his
own material needs and desires and even
allows the needs and desires of others to
overshadow his own. He learns not to
impress his own superiority, nor harbor
within feelings of material or spiritual
superiority. Instead, he strives to discover
and develop his inner strengths and abil-
ities, and places his needs before none
except God.

The seeker of the ‘Self’ learns to
depend on his own resources, instead of
lamenting the paucity of means or the
failure of realizing his dreams and aspi-
rations. Instead, he bravely faces these
heartbreaks and, in turn, builds his inner
self to tensile strength. He remains sati-
ated and satisfied whatever the circum-
stance. This is the very stage where one
attains the goal of ‘Self'—self-reliance,
self-respect, and self-vigilance. On the
contrary, blind imitation is mere role-
playing:

Yehi kamaal hai tanseel kaa keh too na rahay
Raha na too, tou na souzay khudi, na saaze
hayaat.

The subtle insinuation of blind imitation not
only leads one to lose one’s dynamic Self and
originality, but also the very charming music
of life.

The question is how this process can
be undertaken in the West’s secular mate-
rialist milieu. The truth is that if we mere-
ly talk about it, it will seem impossible, but
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lgbal’s Self is equally relevant in
needs to be nurtured here as we!

if we really start applying it, it would
become marvelously easy. This is because
[gbal’s thought and philosophy were
developed during his stay in Europe, first

as a graduate student of law and, later, of

philosophy. During his time there, he
remained a keen observer of the workings
of the secular materialist system. It was as
a result of this study that he came to the
conclusion about his own self, and said:

Musalman ko Musalman kardiya, toofan ¢
Maghrib nay!

[t is the travails of the West, brought on by
materjalism, that have made the Muslim
realize the truly great value of his own faith.

This was not an emotional outburst,
but an expression of sadness that despite

humanity—the quality :
humankind to be the best of all ereatl
(ashraf almakhlugaat). He saw the Wr,‘.'s. v
man losing his humanity and iudulgl‘ll.l ;
all sorts of negative idealism. su‘ch A45/CN
tentialism and atheism. He foul
Western society lacking in cdugiﬂ
moral clarity and rife with frusrattont
depression. (Even today, som
after Igbal's death, we find thar
Americans—one out of every & 1
from depression at a “!“".“'h"‘:;n
country enjoys the highes! Iwmg-‘f :

in the world. This is the spmber Nl
Wyeth Pharmaceuricals jssued on 8
al Depression Screening Lay. Of;‘ (’! v
And we see today, a callous 11 o

19 millig

iy ¢ Eastand

rand indeed
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l the suffering of millions of people
€N countries, including the Pales-
and Kashmiris. This experience
#hlghal (o think about the situation
about Muslims living in the

fessed that he was not a perfect Muslim
and thus not fully conversant with the
greatness of the real spirit and quality of
Islam, and that he had arrived at this
awareness by way of seeing the shallowness

in 1924, the country’s Islamic character
was severely diluted. The effects of
change were also taking hold of India’s
Muslims, who had already regressed and
were living under British occupation. The
Muslims of India, dazzled by the apparent
European progress and scientific and
technological achievements, suffered an
inferjority complex. Their sense of resig-
nation not only extended to dress and
ways but indeed their thought, outlook,
and political insight. It was the loss of the
latter that really troubled Igbal’s soul. He
was worried that with the passage of time
an enslaved nation would lose its identi-
ty. He was conscious of the fact that faith
was a personal choice; however, a nation
that allows others to overpower its
thought is destroyed. It was this troubling
thought that led Igbal to develop his Con-
cept of Self.

He said that a person who elevates his
self and then nurtures and protects it will
successfully resist and indeed defend
against the rising tide of materialism. Iqbal
developed this idea into a philosophy and
outlined the project. His primary audience
was the Muslims of undivided India and
the afflictions they faced. However, soon
this prescription became applicable for
the entire Muslim ummah. It was not just
a defense mechanism but also a means of
attaining freedom from these alien influ-
ences. This powerful message was no
longer confined to the Muslim world, but
found relevance as a permanent message
for human emancipation. It was, however,
notIgbal’s responsibility to determine who
would benefit from it and to what extent.
Igbal’s universe was the Muslim world. He
said that no one could control the march
of time, and Western hegemony had so
strongly spread itself over Africa, Latin
America, and Asia that it was no longer
possible to get rid of it completely. He
feared that this flood would also overpow-
cr the weakened Eastern thought, blowing
it away like straw.

The Western Miliew. The issue is how the Con-
cept of Self would serve as a defense in

fe seeker of the ‘Self” learns to depend on his own resources.
seICmains satiated and satisfied whatever the circumstance.

: _He C'l'ea.rl}- u

! ; nderstood that Western
.-mﬂ_glfal ady
I

0 the ¢ ’Llncel_llen.t would over-
is Dy, ‘}) Sprqwmng its problems as

! ______thg’_"'f\-' feem speaks of this
L 'E“_P:“'l of Western influ-
. 45t under the garb of
“HHerefore, first of all, he con-

and superficiality of the West.

The influence of Western trends that
took hold in the 19th century expanded
rapidly during the 20th century, especial-
ly the postWorld War I developments in
Turkey and some Arab countries. After
the dissolution of the caliphate in Turkey

the Western heartland. Igbal advised,
“rah behr mein surat-¢ mahi azad...” (Even as
you swirn the rapids, like a fish, tena-
ciously guard your freedom). This simple
line of a couplet is indeed pregnant with
philosophical meaning and a pointer to a
lifestyle. Igbal prescribes that in an alien
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Iqbal urged his people to swim free in choppy wate
carefully skirting away from extremism and prejud

and intimidating environment, the need
is to protect and indeed fortify your own
identity. The proposals and prescriptions
that Igbal offered are nothing new, but
the same that were revealed more than 14
centuries before Igbal in the Qur’an and
exemplified by Prophet Muhammad (sal-
la Allahu ‘alayhi wa sallam). Iqbal merely
sought to reawaken the Muslim ummah
by reminding them of these truths. He
found a dispirited ummah, overcome by
defeat and despondency.

Thus, Igbal urged his people to swim
free in choppy waters, carefully skirting
away from-extremism and prejudice. He
implored that, while developing an atti-
tude of accommodating the views and
beliefs of others, they needed to be firm
in their own beliefs and traditions. In
seeking such an outlook, Igbal had a rich
tradition to which refer to. He saw that
the early generations stepped out of their

environs, explored the seven seas, but
they had their faith in their minds and
hearts:

Every country on earth is ours becayg
land belongs to God, and all that belq
God is ours.

€ e?er,y
ngs [a

Raat dinn, garmay inaan thay, ablag-c
ayyam per

Bahr o barr ghooma keeya, Kaaba baghal
mein tham kar.

Their days and nights were spent on steeds,

but their hands were firmly on the reins.

They traversed the earth and the seas, but

they never lost sight of The Kaaba, i.c. their

faith.

Igbal stresses that the early Muslims
made their homes wherever they went,
but remained true to their faith, heritage,
traditions, and identity. This is why, he
says, that a Muslim believes:

Harr mulk, mulk-e ma ast
Keh mulk-e Khuudae ma ast.

Our forefathers have establisheq r-ai-vl
us a glorious tradition that wherever th '
went, they established themselves a5 1‘01
models, enticing native populationg
Islam through their exemplary condjeg
Thus, Igbal has often said: -

= -
Nigh-e¢ mard-e momin say badal jati han;
taqdecrayn.
Only a glance of a true believer is enough to
revolutionize the fate of many.

Aazaadi ho ya mehkoomi, mard-¢ momin
key ek nigah hee wuh kuch kar guzarti
hai, jo koi siyasat ya saaman-c jang
nahin kar sakta

In freedom or bondage, the truc believer’s

character never quivers, bringing | positive]

International Academy’ l
NE

“SEEKING THE BEST OF
Two WORLDS”
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Overseas Opportunity in Cairo, Egypt
Hayah

International

Academy

An international school built on a customized ’
American curriculum strongly enriched by am
exceptional character education program.

Positions available for the academic year 2005=
2006 and 2006-2007:

- Elementary & middle school assistant principal

- K-8 certified class teachers ’

- Middle & high school experienced teache'l'S fm:
Language Arts, Social Studies, Math & Science

- Experienced Physical Education Coach

- Librarian

- Music and art teachers

Interviews can be scheduled during the ISNA

Conference in March 2005.

Contact Information:

Phone: +2 (010) 160 0057 / 106 3107

Fax: +2 (012) 740 1201

Email: Pfil‘iCiPal@hzyahacademy,com
Website: WWW _ha‘yah aca dem} .com

its that even war Of political machina-

cannot achicve:

Muslims have to be steadfast
Jtecting their heritage and identity.
']m-ruenur(l the tragedy‘that had

Jlen the Turks when th.elr govern-
divested them of their heritage.

cautjoned that the path to protect-
dentity must be tread carefully

Westert

ag One’s i

identity itself, and indeed the faith and
the ummah. Western Muslims stand on
the edge of a precipice; any sign of fanati-
cism and extremism on their part will
alienate their own future generations.
They have to guard their character and to
utilize #tihad (use of sound reason) in
dealing with the societal challenges that
their environment poses. They will have
to decide what Western traditions can be
adopted without compromising their

own faith and heritage and what needs to
be avoided, shunned, and in fact purged
if they have crept into their lives. Western
Muslims have to develop their Self and
adopt those traits that nurture the Self.
Igbal reminds us repeatedly that his
thoughts and philosophy are drawn from
and inspired by the Qur’an and Sunnah
and that he has been blessed to be able
to offer them in his poetry. Igbal is also
careful to point out the parameters of

ge extremism can only harm the

;a_reading the Igbalian message worldwide through research,

publication, interaction, and the electronic media.

FOCUS ON IQBAL

ahore, the city that Igbal
adopted, honored him with
Awan-e-lgbal, a living
monument. The complex,
on Nov. 9, 1997—the 120th
rsary of his birth—serves as
nter for disseminating his mes-
of continuous struggle for the
of Islam, the unity of ummah,
d the revival of the spirit of
The complex is also home to

n 1977. A master plan was
feady in place when Gen. Ziaul-
1&g took over as president of Pak-

The new government donated
Gre lot to the Allama Igbal
al Committee. The project,

biiild area of 333 918 sq. ft.,
S Slarted in 1985 and completed

pprox. $8 million).

Center's 1050-seat auditori-
i5the largest such facility in the
1Y, and it has amenities for

0Us translation in five lan-
addition, the Center has a
&, @ Darul Qur'an, an adminis-
b_lgck, and a 9-story commer-
fower that generates rental
8 to maintain the Center.
, four years after Pak-
Pendence, a grateful
ablished the |qbal Acade-
allore 1o promote the study,
B and dissemination of
dteAachlngs. Eleven
N Aoademy fiecame a
ﬁﬂd}_‘"ﬂf the sovernment of
Uy, It operates yndar

The house that

Igbal built, Javid
Manzil, Lahore.

the supervision of the Ministry of
Culture.

The Academy, headed by Dr.
Muhammad Suheyl Umar—who also
shares the Government College alma
mater with lgbal—furthers the study
of the works and teachings of Igbal,
publishes related books and periodi-
cals, and recognizes authors who
have made contributions to lgbal
studies. The Academy also organizes
and participates in lectures, talks,
discussions, study groups, and con-
ferences on Igbal.

The Academy has so far published
more than 270 books on different
aspects of Igbal's thought and trans-
lations of his works in 16 languages,
including Arabic, Persian, Turkish,
Spanish, and French. Among these
are his complete Urdu and Persian

poetic works and translations of
“Reconstruction of Religious Thought
in Islam.” “The Igbal Review”, a
quarterly journal, is published alter-
nately in Urdu and English. Since it's
inception in April 1960, it has been
devoted to the work of the poet and
philosopher and to fields of his inter-
est, including Islam and comparative
religion, philosophy, Sufism, history,
poetry, and art. Since 1985, the
Academy has published a yearly
issue of “Igbaliat” in Persian, and
now in Arabic and Turkish. The Acad-
emy has also produced poetic recita-
tion audiocassettes of Igbal both with
and without music. These include the
complete Urdu works of Igbal in a set
of 23 audiocassettes. Another audio-
cassette, entitled “Ahang-e-Iqbal”,
has been released in collaboration
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with Igbal Academy U.K. This con-
sists of selected verses of Igbal
recited by famous Pakistani artists.

The Academy carries out a wide
variety of audio-video, multimedia,
and archival projects, as well as
exhibitions, conferences, and semi-
nars. Each year, the Academy orga-
nizes nationwide lgbal Day celebra-
tions. In 1977 and 1983 the
Academy, in collaboration with the
University of Punjab, arranged the
International Igbal Congress. In
1984, the Academy introduced
Halga-e-Igbal (The Igbal Circle), a
literary circle, to circulate Igbal’s
message among the literati and
youth. In 1991, the Academy
arranged a national seminar on
Igbal in 21st Century in collabora-
tion with the National Book Founda-
tion. During 1994 and 1995, the
Academy arranged three seminars
in collaboration with University of
the Punjab's Department of |gbaliat,
the Iranian Cultural Center, Lahore,
and Anjuman-e-Farsi Pakistan. The
Academy also coordinated the
observance of 2002 as the Year of
Allama Muhammad Igbal. The
Academy processed and granted
National |gbal Awards for 1947-
1981, 1982-84, 1985-87, and
1989-90.

The Academy library has more
than 33,000 books, research jour-
nals, and significant magazines,
and it provides assistance to
research scholars inside and out-
side of the Academy. A nucleus of
students from various educational
institutions who are engaged in
graduate work in Igbaliat or other
related subjects are associated with
the Academy and its library. To facil-
itate such work, the Academy offers
yearly and [ifetime memberships.
The Academy's library has been
automated and has the unique hon-
or of developing the first true multi-
lingual database in Pakistan. m




worship and devotion. He says that Islam
clearly forbids seeking spirituality
through monasticism and alienation
from society. He reminds that a Muslim
has to live in his environment, while
rejecting the prohibited. He asserts that
the real test of faith is to overcome the
temptations of self, and, wherever one
may, live life to its fullest

within Divine parameters.

Western Muslims must
pursue excellence in all
aspects of life. Islam has
declared family life as a
cornerstone of a healthy
society because a stable
family frees the person
from psychological and
physical ailments. This is
why Islam has declared
that caring and providing
lawfully for the family is an
act of worship. Islam also stresses societal
obligations.

Today, the technological advanced
Westis faced with nivriad social and moral
problems, such as the breakdown of the
family, addiction. and greed. During his
stay in the West, Igbal also witnessed these
aillments and warned:

Tinhaari tehzeeh apnay khanjar sey, aap hee
khudkushi karay gi.

Your [materialistic] civilization can only self-

destruct with the same weapons that you

have created.

He also cautioned against the pursuit
of aimless materialism, stating:
Haiy dil kay livay maut, mashinoon ki
Dkt
chasas-¢ murawwat ko kuchul dactav
hain aalaat,
When machines take over, there is a sure
death for the heart. These instruments com-
pletely crush every feeling of benevolence,

The pursuit of science for the sake of
science led to some unfortunate devel-
opments. such as weapons of mass
destruction. Such mindless develop-
ments, he said, are the product of a lack
of spirituality. Thus, he warns Muslims:

1blis ko Europe key mashinoon ka sahara

Allali ko hai pa-mardi-ch momin pay bharosa
Satnns mainstay is merely the technology of
Europe. But God ensures success through a
righteous believer’s steadfastness.

IQBAL COMPANIONS

Igbal Academy Pakistan, the Lahore-based institution dedicated to disseminat.
ing the message of Allama Muhammad lIgbal, has produced a set of three Cp
albums, each having three CDs that encapsulate his life and works.

Mera Payam Aur Hai
lgbal's Poetry Wirnged by music

)qll-"L, | ~

Kalam-c-Iqgbal
Mithammad Iqbal

Muhammad Igbai: The
Poet Philosopher (1) jn.
cludes three docurmien-
taries, (1) The Life ang
Poetry of Allama iuba| -
Urdu with Englist: aver.
lay; (2) Allama |
fers a saga of his
Igbal - Poet of the Fast
— Urdu.

Kalam-e Mash;iz CD i
a multimedia presenta-
tion of his Urdu poetry,

Mera Payam Aur Hai CD, produced by Pakistan Television during his 1977 cen-
tenary celebrations, brings together Pakistan’s leading singers such as Naor
Jehan, Tahira Syed, and Nusrat Fateh Ali Khan to presen Igbal’s poetry.

According to Igbal pa-mardi-c momin is
that, just as others consider new tech-
nologies and machines as panacea for all
their ills, the Muslim makes himself
supreme over these machines by follow-
ing God’s commandments. Thus, a true
believer never leads a life of passivity,
fatalism. or defeatism.

Igbal thought that his people should
lead fulfilling lives of self-realization
through self-criticism and continuing sell-
improvement. He warned his co-religion-
ists not to become haughty because they
belong to a blessed Faith, thus falling into
the trap of berating others. He advised
Muslims to live the wholesome life of
Islam and pass on the tradition to their
future generations. Even the Prophets of
God did not say that their job was Lo
enforce the Will of the Creator; instead,
they said that they had come to invite peo-
ple to the message, The people were
entirely free to choose their own individ-
ual path within an Islamic framework.

Igbal was always concerned about the
freedom and self-respect of the ummabh.
He foresaw what most Muslims and Mus-
lim countries face today—dependence
on alien ideas and subjugation to the
whims of their lenders. He remembered
the example of the ant and King Solomon
and cautioned:

Momiyace key gadaee say 1o behiar
shilast moor-¢ bey par hajat
Sulavinani-ye mabar
Instead of helplessly begging for o healing
balm, it is better to live in defeat/ O wounded
ant! Do not take your requests to a Solomon.:

Iqbal offers this lesson in sclf-respect

by advising the ant that it is better to ¢
rv on with a broken leg, than to seek he
from a candle maker—than to knock

the door of a superpower begging [od

mercy. Igbal thundered:

T agar khuddar liai, nminnat § sshay saaqi
na hu

avi darva e, habaab aasa negoon
paymana kar.

If you have self-respect, do not depend onid

provider. Even in the most challenging tin

[do not seek pity] overturn the howl, so that

no one dare drop dole in it.

He sought to inspire i
thought and action, where the Mushtl
sought his path, rejecting handouts: "

Altaf Fatima, a retired professor of lgbal Stuties

story wiriter, essayist, broadeaster, and dramatisl. @

el have bean translated into English and other Europeall I

[MOTE. Transtated and condensed from Urdu, rote His
Islamic Horizans™ in Lahore, Pakistan, ashe

finally lost as a result of a botched surgery.J

Igbal foresaw what most Muslims face today—depende
mahmdea&mﬂaﬂgugaﬂxmioihmyhml&oﬁhemlﬁ nde
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gbal preceded his time.

The poet-philosopher

needs to be remembered

and re-explained by today’s

youth because of his lofty

prescience for the modern
| age, especially post 9/11.
He passionately described the
pitfalls of modern Muslim and
Western societies, but also
offered solid hope if the youth
were willing to embrace his vision
and heed his advice.

The Muslim psyche of his time
was shattered; the once-proud
Ottoman Empire had been laid
to waste and was being carved up
among Western imperial pow-
ers. The Muslim ummah—the

Orient’s proverbial ‘sick man'—had sur-
rendered before the material achieve-
ments of the West. Frightfully aware of its
inadequacies, the ummah lost faith in
itself and wallowed in helpless victimiza-
tion. In despair, the believers were search-
ing for hope. Everywhere, Muslims were
in upheaval and in search of a new iden-
tity, as evidenced, for example, by the
eventual secession of India’s Muslims into
present-day Pakistan. Igbal, himself, was
in a state of desperation.

Today, with the reawakening of West-
ern neocolonialism in the form of the
“war against terror”, along with raging
conflagrations of malcontent in areas as
disparate as Malaysia, Indonesia, Bosnia,
Palestine, Kashmir, and Sudan, one won-
ders where have we come in the last sev-
enty years since Igbal’s death? In Ameri-
ca, even our identity is challenged as we
find ourselves victims of secret evidence,
PATRIOT Acts, racial profiling, and job dis-
crimination. It’s enough to make a Mus-
lim renounce his faith out of sheer frus-
tration and despair!

Igbal lamented the Muslim state of
affairs then—and now—when he wrote,
“The past is dead, the future unknown”
and “Unknown is the shape of things to
come in this storm and stress/ Unknown
is the fate of the world, unknown the
divine decree.” Igbal, while acknowledg-
ing the crisis, nonetheless offered inspira-
tion and hope: “The new age is shrouded
yetin mists and haze of the future/ But my
inward eye has seen some glimpses of its
dawn.” His imagery of the dawn to come
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Muhammad Igbal is fond of the €°
through which he emphasizes
independent Selfhood. BY MAJI
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Igbal was very clear.
The “new dawn” can
only come from the
rise of the Modern
Youth—the youth who
throw off the shackles
of external (Western)
materialism and
reawaken their inner
fire, a love of God.

is touching. “See your present in the light
of the past,” he gently reminded. And so,
I think back to Igbal and ask him, what is
“the New Age that will soon emerge” that
“the world awaits in eagerness”? More
specifically, what was his vision and to
whom was he addressing his message?

The latter question is easier to tackle
since Igbal was very clear. The “new dawn”
can only come from the rise of the Mod-
ern Youth—the youth who throw off the
shackles of external (Western) material-
ism and reawaken their inner fire, a love
of God. In a poem addressed “To aYoung
Man”, Igbal writes:

Your sofas are from Europe, your fine carpets
from Iran,

My eyes weep blood when I see such pampered
ways among young men!

For what are rank and office, what even the
pomp of Chosroes, when

You neither like Ali brave the world, nor scorn
it like Salman!

Not in the glittering modern world is that
contentment to be found:

It is the splendor of the true believer, his ladder
reared on faith.

Whenn the eagle spirit is awakened in the
youth,

Its destination appears to it far off in the skies.

Hope on! In despair is the decline of mind
and soul,

The true Believer’s hopes are among the
confidants of God.

Your resting-place is not in the vaulted palace
of the kings,

You are an eagle; build your nest upon the
mountain rock.

Igbal is fond of the eagle metaphor,
through which he emphasizes an inde-
pendent Selfhood (Khudi) that comes
from rediscovering the nobility of the Ide-
al Muslim and a sensation of soaring pow-
er that comes from reigniting the Soul. He
rejects the other prized ‘birds’ for their
imitative superficiality and lack of spiritu-

al depth: “the Nightingale is nothing but
sound, and the Peacock no more than col-
or.” Thus, his message is meant, above all,
for the intelligent and eager youth. In a
poem called “An Advice”, he likens him-
self to an old eagle and urges the young
ones to revel in taking passionate action—
to struggle—and not permit intellectual
complacency and stagnation:

An eagle, advanced in years, advised an
eaglet thus;

O you, whose wings may one day aspire to the
heavens above,

Be consumed in the fire of your own youthful
blood;

Endurance sweetens all the sourness of life;

More pleasure there is in pouncing on your
prey,

Than in sucking the blood force from its van
quished stillness.

Elsewhere, he eloquently continues this
thread:

Give the young, O Lord, my passionate love
for You!

And give them the Eagle’s force to fly and to
see!

O Lord, I pray that You vouchsafe to them

The power of vision that You have given me.

0, what do we make of Igbal's
vision? First, we must understand
why Igbal was so driven to write:

“

ng to recapture the
st/ the flame that has been lost/
to re-discover the great and noble souls of
the past.” The first step is to know thyself
by understanding and never forgetting
from where we come. Muslim Americans
are exhorted to look back to their cultur-
al legacy and draw inspiration and moti-
vation from the glory of the old and work
towards a synthesis with modernity. We are
the product of centuries of Muslim civi-
lization, and the potential danger of a
Western-only education is that we may be
tulled into forgetting our roots.

Igbal, the first Muslim allowed to pray
in the mosque of Cordoba since the exile
of the Moors four hundred years earlier,
in his heart-wrenching masterpiece “The
Mosque of Cordoba”, speaks of the
mosque’s cries to hear the adhan again in
its halls and feel the sajdah of the Muslim
pressed on its floors. Taking trips to these
sites does much to remind us of our past.
Reading the works of Abu Hamid Al-Ghaz-
ali (1058-1128 CE) or Igbal will also
remind us. Once reminded, writing our
own, new literature and creating our own
art in order to glorify the Divine will rein-
vent us. The artist has the duty of opening
the minds of the believers to the message
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Igbal’s vision was that ihe Muslim Youth should aspire to become
ldeal Muslim, a Superman, which he describes as God’s vicegerep
who absorbs within himself as many of God’s attributes as possih

ol their own faith, their own past, and their
own genius as part of a community!

Armed with knowledge about ourselves,
the next lesson Igbal gives us is to explore
within ourselves to discover Secrets of the
Self (Asrari-Khudi). He writes with hope
and encouragement:

Lanin in love with the voung men who,

Cast their noose on the stars

Grant the vouth my morning wail!

1o the englets give again feathers and wings!
O Lowd! T have but one wish-

Give to all the gift of iy foresight!

The emphasis here is on the “gift” of

the “morning wail” which has a very, spe-
cific meaning for Igbal. It refers to the
practice and inculcation of spirituality via
tahajjud (nightly prayer) and daily reflec-
tion on the Qur’an after fajr. While the

world slept, Igbal’s devotion in prayer
gave rise to the restlessness—the spark—
the inner fire that is vital to a voung per-
son’s education and self-realization.

har kind of education?
Igbal himself was the
foremost authority on
Western philosophy and
civilization in the Muslim
World during his time. Educated in the
East and West, he was proficient in Eng-
lish. German, Urdu, Arabic. and Persian.
Heavily influenced by Friedrich Nietzsche
(1844-1900)—and the concept of the Uher-
mensch-Swperman—he represented a fusion
of East and West, His antipathy towards
Western education was not so much a
rejection but a heavy warning of caution
due to its inherent Godlessness and passive
self-indulgence. lu addition, widespread

adoption of such schooling breeds
formity and estranges poten
from lofty and original ideas Nee
solve novel problems that face they
Relying solely on Westein educatioy
ates a moral crisis in the Musliy ch
because the youth develop split lje
ties, trading their souls away For
material gain. One is lulled ingg false
rity. One is not moved 1o wet tears wi
the Spirit: “The eye that is bright i
collyrium of the West/ Tt's alluring i
quent, but not moist.” In essence, th
no real power. His distrust of the n

(seminary) and the khangah (Sufi Joy

followed similar criticism: these |

tions did not speak adequartely to the

it as an active, life-giving force,
Igbal's vision was that the Muslim’
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zsche or [Fyodor Mikhailovich] Dostoevsky
(1821-1881’s) concept where the Super-
man was above the laws of man and God
and could act immorally, [qbal’s Superman
is immortal. Imbued by the everlasting lega-
cy of the Prophets—their Message imprint-
ed on his heart—his ideals and actions live
beyond his temporal life. Igbal describes
the Ideal Muslim Superman as God’s
vicegerent, one who absorbs within himself
as many of God’s attributes as possible.
Such a dynamic individual has a personal-

ity thatis developed through practical acdv-
ity in the world—not the Sufi ideal of pas-
sive contemplation and mystic absorption.
He leaves hairsplitting Internet chats on
minutia to the mullahs. The Ideal Youth
is a person of action who continually
improves by doing.

To discuss a theoretical ideal using
Igbal’s poetry as a framework without pro-
viding a practical example for today
reduces the pragmatic power of religion
to mere philosophy. The Qur’an’s “fairest

of stories” highlighis p
(Joseph—alayhi as sallam) as g
today’s youth. Chosen by Goq in_mﬁ
dream before the customayy pz-ua" ;
of forty, young Yusuf wag phe
comfort of his father, [aco, ang
from his home 10 a foreign lapg.
ney and expectation to fen
analogous to how kids tey
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encountered a new set
made friends where he coylq fing.

"ophey

2y 20 off
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Etken .
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of EgyPtt ()
of Sr)l::ima] E

onaliy-defining challenges.
Pf‘zn1 Jaika, “he would have made
& 1i1_t=n0t that he had seen the
ence of his Lord” (12;24)_
erson can relate to Yusuf in
"'Ugh he was @ Prophet, he t(lm
- el and search his own soul in

Ao what was right. He_ 100 was
ot an angelic rnl)ol.‘ Likewise,

We are facedl with various temp-
o n'lt)meﬂl.lll'll_\' falter—everyday
our shirts. At the end of each day,

aung P

is your shirt torn in front or behind?
Through no fault of his own, Yusuf pre-
ferred the solitary confinement of prison
for the betterment of his soul. In today’s
world, I would not equate this with isola-
tionism but with forced introspection—
the “morning wail” of which Igbal speaks
strongly. Yusuf shunned the “comfortable
palace of kings” to be “an eagle atop the
mountain crags.” Yusuf used his time in
prison to develop, to the point of excel-
lence, the God-given gift of interpreting

A less studied aspect of Muhammad Igbal’s life is
his writings on the Islamic political system and its
comparison to modern political thought.

Igbal and Democracy

BY SYED ALI AHSANI
ne of the less
studied aspects
of Muhammad
Igbal’s life is
his role as an Islamic
political scientist. His
writings on the Islamic
political system and its
comparison to modern
political thought are
very relevant to the 2lst
century, especially when
scholars, conscious of
the need for reform, are
contemplating “reinvent-
ing democracy.”

Igbal held that
democracy in essence
was the central concept
in the Islamic political
system and the basis of
the Islamic state found-
ed on the equality of
humankind and unity of
God. He was, however,
critical of the Western
style democracy, for its
“savage capitalism”,
abstract secularism,
greed-oriented material-
ism, and lack of ethical
and spiritual values.
Igbal’s view of the West-
ern version of democra-
cy was:

Jamhooriat ek tarze
hukoomat hai ki jismay/

Bandoun ko gina kartay
hain, toula nahin kartay.
(Democracy is a form of
government, where peo-
ple are merely counted
but not measured for
their decision-making
sagacity.)

Igbal believed that the
division between religion
and politics was antago-
nistic to the spirit of
Islam and would lead to
greed and barbarism:
“Be it the royalism of
monarchs or the jug-
glery of democrats. Sep-
arate religion from poli-
tics and one is left with
barbarism of Genghis
Khan.” (“Zarb e-
Kalim”) Believing that
Islam was a unifying and
homogenizing factor, he
discarded rule by theoc-
racy. Instead he held
that government, rooted
in the spiritual life of
man, should be at the
service of people, i.e. the
ummah in the generic
sense: “It is my belief
that Islam is not a mat-
ter of private opinion. It
is a society (social sys-
tem). It is because pre-
sent-day political ideas,
(as) they appear to be
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shaping themselves in
India (as elsewhere),
may affect its original
structure and character
that I find myself inter-
ested in politics.”

The Islamic concept
of tawhid (Oneness of
God) is universal in its
essence, encompassing
“equality, solidarity and
freedom” for all.
According to Igbal, the
Islamic society trans-
forms these ideals into
space-time forces, as it
includes all people, irre-
spective of their religion,
ethnicity, and gender.
All are held in high
respect with no aristoc-
racy, privileged class, or
priesthood. Islam ele-
vates those who are
socially downtrodden
and acts as a liberating
force for the dispos-
sessed. In other words,
Islam, as a system,
prefers a democratic
polity through elections.
This was the precedent
set by the Charter of
Medina (633 CE), the
world’s first written
Constitution.

Igbal recognized,
though, that the political

A . _
ideal and reality of Islam
were poles apart, and he
lamented, “In every cor-
ner of the earth, the
spirit of freedom and the
dignity of man are being
trampled underfoot in a
way to which not even
the darkest period of
man’s history presents a
parallel.” He asserted
that only one unity was
dependable - the broth-
erhood of man, which is
above race, nationality,
color, and language. He
concluded that as long as
people do not demon-
strate the belief that the
whole world is one single
family of God in action,
they will never be able to
lead happy and content-
ed lives and the beautiful
ideals of liberty, equality
and fraternity will never
materialize.
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QBAL ACADERES

seheved thay the

ing mysticism” stultified
Islamic society; monar-
chies, theocracies, and
dictatorships replaced the
dynamic and liberating
forces in society.

Igbal played a leading
role in defining the idea
that Muslims of India
should have their own
homeland, Pakistan. His
central themes relate to
finding Muslim identity
and defining Muslim rela-
tions with the West. He
was trying to “raise the
mental horizons of indi-
viduals and nations above
geographical boundaries”
to lay a basis for a “com-
munity of Adam beyond
East and West.” According
to him, people should seek
unity between the inner
Self of the individual and
the rest of humanity. For
Igbal this meant criticiz-
ing the West, as well as
the Muslim world. He
found that the “heartless
European civilization”—
“betraying the love of
Christ”—had produced
World Wars, oppression,
and colonialism. Muslims

the course of  had degenerated into “liv-

have woven ing corpses” who
"“-‘S-?’ Igbal renounced freedom of
¢ 4 sign of thought and got lost in
intellectual inertia, either
aping the West or resort-
ing to empty rhetoric and
hate-messages. He found
that both civilizations had
lost their identities and
were in need of critical
soul-searching. Such
reflection would be useful
for both. According to
Igbal, “the future of the

[szcond right)
ted in the Third

and stagnation,
iworld must be

cies of the
d legists”

g—the ulti-
force of all
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world lies in fusing the
Intellect of the West with
the Heart of the East.”

Although unhappy with
the prevailing democratic
systems due to their secu-
larist stance, Iqbal agreed
that there was no alterna-
tive to democracy. In his
6th speech on “Recon-
struction of Religious
Thought in Islam”, Igbal
stated that an Islamic state
is established on the prin-
ciples of freedom, equality,
and the absolute princi-
ples of stability. Therefore,
the principles of democra-
tic rule are not only simi-
lar to the fundamental
aspects of Islam, but they
can also enhance the exe-
cuting powers in the Mus-
lim world.

Igbal observed that
should the foundation of
democracy rest upon spiri-
tual and moral values, it
would be the best political
system. He wrote in the
July 28, 1917 issue of “The
New Era”, “Democracy
was born in Europe from
economic renaissance that
took place in most of its
societies...but Islamic
democracy has not devel-
oped from the idea of eco-
nomic advancement—
rather it is a spiritual
principle based on the
notion that everybody is a
source of power whose
possibilities can be devel-
oped through virtue and
character.” m

Syed Ali Ahsani is a former Pakistani
ambassador and chairman of Muslim
Alliance, Southwest

stories and events. Helping and learning
from his prison companions, Yusuf slowly
“attained his maturity, [when] We gave
him wisdom and knowledge: and thus do
We reward those who do good” (12:22).

Here is a challenge for every young
Muslim. While pursuing secular educa-
tion, ask yourself what talent or skill God
has bestowed on you. Is it the ability to
write, paint, organize rallies, speak in pub-
lic, delegate tasks, tell stand-up jokes, or
perform charity work? What would you like
to offer the world? Whatever it may be, the
college years serve as a protected time to
develop and perfect this extra skill—to
experiment and try new things. College
should be a creative exploration of the self
on the spiritual and practical levels.

What truly characterizes Yusuf as the
Muslim Ideal is that he developed skills with
which to help his new society. The Pharaoh
sought his advice, and Yusuf, having taken
the care to practice in advance, was able to
deliver. After rendering services to the gov-
ernment, Yusuf was granted a reward. Here
too he distinguished himself as a cut above
the ordinary youth. Not asking for materi-
al comfort, he requested more responsibil-
ity by becoming a government minister of

The example of Yusuf

is that he did not shun
his new society, but
embraced it on his own
moral grounds. He
worked within the system
for the betterment

of every Egyptian.

Egypt;, “He said: Place me (in authority)
over the treasures of the land, surely I am
a good keeper, knowing well (the impor-
tance of it). And thus did We give to Yusuf
power in the land—he had mastery in it
wherever he liked” (12:55-6). The example
of Yusufis that he did not shun his new soci-
ety, but embraced it on his own moral
grounds. He worked within the system for
the betterment of every Egyptian. He
offered them something better than they
had before. Having earned the trust and
sincere admiration of his adopted people,
he attracted others to himself via a princi-
ple of positivity. Through this, he gained a
position of power and influence. From his
post, he was able to finally help his own peo-
ple as well. With the spiritual and temporal
transformation from ordinary youth to
Superman, Yusuf was unrecognizable even
to his original family! And yet, Yusuf main-
tained his humility to the end.
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Today, we individually need to be
inspired to develop a skill within ourselves
above and beyond eking out a livelihood.
What do you have to offer society? What is
your contribution to civilization? We need
to stop problematizing American society or
feeling self-pity for our Muslim helpless-
ness. We should develop a healthy pride for
who we are as a people. We need to be the
Western-educated leaders with an Islamic
moral core—the scientists, the humanists,
the social workers, and the politicians who
solve carefully defined problems affecting
everyone. From rising healthcare costs to
Medicare, curing cancer, preventing glob-
al warming, protecting civil liberties, end-
ing racism and sexism, etc., there is no end
to the good we can actively pursue. We need
to create intellectual think tanks, research
groups, radio stations and talk shows, jour-
nalists, political action committees, endow-
ment funds, scholarships, literary antholo-
gies, public gardens, hospital wards, etc., as
well as give back to struggling homelands
abroad. We need to be fully engaged. No
more sideline pundits! Let’s stop talking
about flying and try flapping our wings!
Awkward at first, it’s just a matter of time
before every eagle learns to soar.

Post-September 11th provided a window
of opportunity for the Muslim community
in America that is quickly disappearing. As
a community, we are poised for maximal
impact if we can only wake up fully to the
realization of ourselves...to the potential
within. This age of heightening tensions
and struggles is a sign of opportunity, not
frustration or fear. If we do not rise to the
challenge set forth by Igbal, we fail. Simply
put, not rising means that you as an indi-
vidual decided (consciously or not) to
remain a bird of a different feather, whether
Peacock or Nightingale. Or you remained a
fledgling with molting feathers, too scared
to leave the aerie...but you’ll never be an
Eagle. You decided not to challenge the
potential that God set forth within you. In
the end, no harm will be done to anyone
except yourself. Igbal offers considerable
hope for you and the larger ummabh, but he
is also clear about what happens when we,
the Modern Youth, ignore his advice.

Iqbal is calling for a new Islamic Renais-
sance:

Understand the significance of my morning
wail:

May God keep the young ones safe!

Impart to them the lesson of Self-hood,
self-denial

Teach them the ways of piercing the rock.

Dr. Majid Mohiuddin, a graduate of Brown University, currently pursu-
ing his residency in radiation oncology at Harvard, recently published
“An Audience of One” — his first collection of Islamic poems {Islamic
Ghazals in English),
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| he Qurianic concept of continued learning from
one’s environment and the inner self guarantees
the Qur'an’s message remains relevant to all times
and climes. This was stressed and exemplified by 3
God’s last Prophet, Muhammad (salla Allahu ‘alayis
wa sallam), in his approval of and encour;.igemé_f_l_

L Companion Moaz bin Jabal’s intention to Us€ his O%
intellect and collective advice in deciding issues not rlirectlf"
clearly dealt with in the two primary sources of Shari’ah (IS
law): the Qur'an and Sunnah. This particular problem solvil :
skill of analogy and analysis is known as #jizhad. While Musl
continued to utilize this built-in mechanism of growth' ﬂn‘_j'
opment, the ummah kept contributing to human ('i\-’lliZau‘L
When they failed to take advantage of this source of selfFreiE
however, decline became increasingly precipitous.

4

Jamaluddin Afghanl\(1838-1897) inspired
h Iqbal with*his emphasis on action and
<hing a Muslim central authority

iqbal and other

Muslimkeformers
rared the common

soal of reviving

the ummah through

reviving ljtihad.

By Narjis B. Naqvi

and Dilnawaz A.

Siddiqui

Since the advent of the Qur’an, Mus-

5 l.lave undergone six major phases: a)

Ing of and practical commitment to

niversal message of Islam—610-33

ib) spread of Islam beyond the Arabi-

- Peninsula—i24-62 CE; ) consolidation

P Muslim influence—663-1492 CE: d)

: He and fall to colonialism—1492 -

57 CE; €) reform and freedom move-

SE—]857-1945 CE; and f) threats from

BTUniaIium—since 1945 CE. (The

‘Wsociated with these phases are not
ded o be precise.)

wlc afiluOVemcnts perpetually face inter-

_hesses and external challenges.

L1Lis the level of intensity of these

tu{111t~he ef_forts to curb them that varies

mf © time. Muslims have survived

faclysmic events throughout their

,:w'v::;d Muslim interaction with peo-

1 Ous cultures dates back to pre-

European colonization. Muslims have
always engaged in mutual learning with
India, China, Persia, as well as with Greco-
Roman cultures through Egypt and Syria.
Without a willingness to interact and adapt,
they would not have been able to spur the
Renaissance and Reformation in Europe in
general, and subsequent struggles for
human rights and dignity in America and
France in particular.

Igbal was intensely conscious of the rich
heritage of Islamic culture. He felt the pain
of its loss and the loss of the Islamic spirit of
rejuvenation through ijtihad. He did not
exclusively blame external forces for the
present plight of Muslims; he also saw an
internal crisis in the Muslim mind itself.
Specifically, he saw the manifestation of this
malaise in internal and external imperial-
ismn, fatalistic Sufism, and myopic mullahs’
excessive ritualism that perpetuated the
backwardness of the ummah.

Like Igbal, other Muslim reformers
were also aware, to different degrees, of
some of the internal problems. These
reformists can be classified as rejectionists,
accommodationists, and re-asserdonists.

During the 19th and 20th centuries,
one movement aimed to resist European
colonization. This group, the rejectionists,
included Syed Ahmed Bareilvi (1830-1859)
of India and Syed Mahdi of Sudan (1848-
1885) against British occupiers and their
lackeys in their respective lands; Ameer
Abdul Qadir against the French occupation
of Algeria; Shaikh Sanusi (1787-1859)
against Italian occupation of Libya; and

They included Sir Syed Ahmed Khan (1817-
1898) of India; Abdul Qayyum Nasiri (1825-
1902) of Russia; Jamaluddin Afghani (1838-
1897) of Afghanistan and later resident of
Iran; Muhammad Abduh (1849-1905) of
Egypt; Rashid Rida (1865-1935) of Syria and
later Egypt; Igbal (1877-1938) and
Mahomed Ali Jinnah (1876-1948) of the
Indo-Pak subcontinent; and many others.
Ideologically, they varied from committed
Islamists to pseudo-secularists, yet they all
utilized Islamic identity to gain the passion-
ate loyalty of the masses. So much so that
even totally westernized elites and commu-
nists tactically utilized the Islamic card.

o have some idea of the exten-

sive Muslim losses in the second

half of the nineteenth century,

we need to recall that in 1858,

. immediately after India's failed

first war of independence, the British

declared the establishment of their empire

in India. In 1877, Queen Victoria declared

herself India’s sole sovereign. This was also

the year when Russia defeated Turkey.

Czarist Russia occupied Central Asia in

1868. The French occupied Tunisia in

1881. The British captured Egypt in 1882.

The Germans established their control of

East Africa in 1885. The Ottoman Empire
was falling apart.

These reformers realized that their
people could not stop the inexorable tide
of colonialism, and they were left with no
other option than to negotiate a peaceful
coexistence and opportunities to move for-

The common thread in their thinking was

and

to sustain their own Islamic identity at all costs.

many others. Their resistance to the
oppression and injustices of colonizers was
similar to those of George Washington in
America and Subhash Chandra Bose in
India. As the British dismissed Washing-
ton's use of force as terrorism, Winston
Churchill did not resist from calling Gand-
hi’s freedom struggle a dream of a “half-
naked fakir.” Aside from the myopia of
many, none of these leaders would refuse
to accept any beneficial knowledge—scien-
tific, technological, or of any other sort—if
its transfer or exchange were to occur with-
out either party having to lose its dignity,
land, and basic human freedoms. Unfortu-
nately, in this period, the deal was at the
expense of all of these.

The accommodationist reformers
came forward after witnessing the almost
total defeat and devastation of their peoples
at the hands of the European colonialists.

ward. They reflected on the causes of their
own weakness that allowed them to be
overpowered, including disunity and dis-
organization; a lack of ijtihad in interpret-
ing the sources of their religious laws and
the shrunken concepts of faith resulting
from this tendency; and the myopic cur-
ricula and instructional methods in their
education system. They started to address
these negative triggers. The common
thread in their thinking was a desire to
learn the bestfrom this new encounter and
to reject the rest and to sustain their own
Islamic identity at all costs.

The colonialists facilitated the travel of
many accomodationists to Europe to see
the fruits of European creative and innov-
ative organizational structures, especially
the education system geared to continual
advances in modern sciences and tech-
nologies. These reformers saw how far
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Europeans had advanced the academic dis-
ciplines that Muslim scientists developed
carlier. They were overly impressed by the
way Europeans applied newly acquired sci-
entific knowledge to industry, commerce,
and defense.

Sir Syed focused on building an edu-
cational infrastructure for Muslims by
establishing in 1875 the Mohammadan
Anglo-Oriental College—which became a
full-fledged university in 1921—at Aligarh
in northern India. Aligarh Muslim Univer-
sity (AMU) is now a prime central univer-
sity offering advanced degrees in almost all
major modern disciplines. It has succeed-
ed in maintaining its Muslim character,
and it has also enabled Muslims to educa-
tionally catch up with the rest of the Indi-
an population. In an attempt to maintain
amutually supportive relationship with the
British colonial administration, Sir Syed
had to compromise on the name of his col-
lege; he was not able to use the words Mus-
lim or Islamic. He also had to agree to a
reduced theological curriculum offered
only at the undergraduate level. This was
a major loss of the Islamic perspective in
teaching various disciplines, which were to
be taught from British colonial viewpoints,
without acknowledging the Muslim con-
tributions to knowledge in various fields.

Aligarh was not only a Muslim educa-
tional institution, but also a civilizational
pillar. During the Indian struggle for inde-
pendence, Igbal and Jinnah, as well as
their other companions, enthused its stu-
dents and faculty communities to support
their agenda. Thus they took the lead in
supporting the Muslim League mission to
serve the interests of subcontinent’s Mus-
lims. As a result, since the formation of Pak-
istan, AMU, still in India, has often borne
the brunt of hostility from Hindu funda-
mentalist forces.

' long similar lines, the Tatar
Muslim leader, Nasiri, popu-
,f_ larly known as Russi Qayyum,

urged Muslim Russians to

learn the Russian language
and, through it, Russian sciences and tech-
nology. Like Sir Syed, he too promoted the
idea of popularizing modern languages,
despite the declarations of myopic mullahs
against them. The religious leadership
feared that investment of learners’ pre-
cious time and energies in learning colo-
nial languages would result in the loss of
the Qur’anic language and the heritage of
rich theological literature and a weakened
commitment to their faith. Yet, these
reformers thought that a proper balance
in meeting contending demands could
benefit them much more and help them
deal with the new and novel challenges and
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opportunities of modernity. Losing a
chance to gain modern knowledge would
be unwise at best and extremely dangerous
at worst.

Jamaluddin Afghani traveled widely
across the Muslim world, Western Europe,
and Russia and stayed in some of these
places for several years. He promoted the
idea of amicable coexistence with the West
and of amalgamating Western knowledge
with Islam’s universal values of peace with
justice. He was, however, not contented
with merely an ideological reform, but
insisted on action. He disagreed with Sir
Syed on blanket cooperation with the colo-
nialists; he feared that Muslims would lose
much more than the occupiers. To him,
the one and only glue of global Muslim
unity and solidarity was individual and
group loyalty to Islamic values. Afghani
realized that people’s real power lay in
their participation in making laws for
themselves according to their own values.
For that power to remain in their hands,
they needed a power center of their own.

Throughout his practical CATCer o o
tinuously attempted o establisy :l ;;
central authority to which all Ih:.
could display their rus and g B
inspired Allamah Igbal wiy, | yalty
on action and establishing (|
ter. This vision was parti;
the formation of the lsl;
istan in 1947,

Abduh adopted Afghani’s reci
reform, stressing the commeon and Ll;
sal elements shared by Islamic and We
values. Both Abduh and his Youngey
ciate, Rida, carried forward this messy
Despite minor interpretative differeng,
their approaches to the intellectyat refy
of the ummah, they were convinced
sifting modemn values was nmhing in Prin
ciple but a restoration of the intelleen
and cultural heritage of Islam and Mu
themselves. '

However, their offer and attempis
such a negotiated peace with the
proved unilateral. No Western thin
let alone ruler—attributed the notig

S Gmply,
118

ampion

pm‘iht"'”“"-"’ ind.igenous obse.rvers
! them of according Western ideas
ved aniversal legitimacy, con-
. or unconsciously. The latter
1 geame clear in colonialists’ poli-
. d actions that reflected a tendency
democracy at home and dictator-
oad.” . .
_one of the original conceivers
ma orarticulator of the idea of “Pak-
rand [innali, its foyr}dpr and t_he ﬁrl‘st
or gcner;ll. were 1n1t1a1'1y nan(_)nah_st
¢ of Hindu-Muslim unity in
nih was a member—senior even
K. Gandhi—of the Indian National
ess that led the popular and suc-
struggle for independence from
British. Frustrated with the political
wvering of the majority community,
left to reestablish his law practice in
¢, Through prolonged correspon-
ace; Iqbal persuaded him to return to
Cand lead its rudderless Muslim
ity. In Jinnah, Igbal saw the kind of
sericnce needed tor dealing with Hindu

politicians and a deep awareness of the
British colonial policies and their psyche.

he last group of internal reform-
ers is the re-assertionists, repre-
sented by luminaries, such as
Abul Ala Maududi (1903-1979),
Syed Qutb (1906-1966), and Aya-
tollah Syed Roohallah Al Moosavi Al
Khomeini (1902-1989). Like most accom-
modationists, they wanted to revive the tra-
dition of gtthad to thaw frozen theology and
incorporate modern scientfic and techno-
logical knowledge within an Islamic frame-
work. Yet, unlike accomodationists, they
were more aware of the positive organiza-
tional skills of the colonialists, as well as the
negative consequences of nationalism,
which had manifested itself in the forms of
fascism and Nazism. They also had more
experience of suffering and devastation
caused by colonialists” broken promises.
By the Second World War, they had crys-
tallized their concepts and structures of soci-
etal order suited to a modern democratic

state based on Islamic principles pertinent to
basic human spirit, economy, polity, and soci-
ety. Also, in their writings and speeches, they
articulated these ideas from a radonal per-
spective and at a level that appealed to the
youth in Western education and training sys-
tems. Most of the scholars of this school of
thought mastered the rich and copious intel-
lectual heritage of Muslims and attained the
highest degrees in modern academic disci-
plines from reputed European and Ameri-
can universities. They were, thus, able to
enrich these areas of modern education with
a more inclusive comparative perspective.
An in-depth comparative study of various sys-
tems of beliefs, values, and patterns of gov-
ernance led them to appreciate and reassert
the lasting, comprehensive, and balanced
nature of Islam, which guarantees peace with
Justice for all through civil discourse and
mutual sharing without imposition. B

Narjis B. Naqvi s a freelance writer. Dr. Dilnawaz A. Siddiqui, retired
professor of communication, Clarion University of Pennsylvania, is
chairman of the Editorial Advisory Board of “Islamic Horizons" maga-
zine. The two are happy and loving spouses.
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IQBAL SAW NO
CONFLICT BETWEEN
THE HUMANITARIAN
IDEAL AND
PAN-ISLAMISM.

BY FARZANA
HASSAN SHAHID

he two decades or so
that preceded the parti-
tion of India and the cra-
ation of Pakistan marked
an era of political turmoil and
upheaval in the subcontinent. It is
one of the ironies of life that turbu-
lent times foster loftiness of char-
acter and human endeavor, as

exemplified by the contributions and

sacrifices of leaders such as MK
Gandhi, Mahomed Ali Jinnah, and
Mchammad Igbal.

While Gandhi and Jinnah took to
political activism, lgbal—the
beloved “Poet of the East”, the
visionary, the philosopher, the patri-
ot, and ideal mumin (Believer)—

formulated the ideological frame-
work that would result in the cre-
ation of Muslim Pakistan. He is,
therefore, appropriately regarded as
the nation's spiritual founder,
although the purport of his message
extends far beyond Pakistan's
boundaries and the temporal era of
his creative work. His message is
just as relevant to Muslims of
today, who face a critical juncture in
our history as an ummah.

Wielding a powerful pen, Igbal
inspired the Muslims of undivided
India to realize their self-worth and
identity as a distinct nation with a
rich heritage and a perfect system
of beliefs. It was Igbal's immense
pride as a Muslim that he imparted
to his followers and admirers.

Although his firm belief in one
God is the pivotal concept of his
philosophical system—and his
thought must be understood only
within this framework—it is his
politicat philosophy, which is most
relevant to our present discussion.

Between 1908 and 1938,

wrote his major polifical!
which had a significant|
on the Muslim indepe
Movement and the creakiofi
Pakistan as an ideologieal

in August of 1947. tqhqi's"_ L

vision, however, was wid
encompassed the uificatiof
the entire Muslim umrn_s_
advocated a Pan-Islams
based on his belief i/
Khudi (Self); the universa
Islam; and his love for e
Prophet Muhammad (salla:
Alliahu ‘alayhi wa sallatll
Aik houn Muslhim Ha
paasbani kay lyyy
Nee! ki waadi say 4@
jahan-e- Kashghar!
[Let all Muslims unite
the Kaabah I'|S|am_IGVﬂ
the valley of the Nlla,@
expanse of yashgharl)
Iqbal was 4 fumanist
a proud Muslim; e 58
hetween the humanita

The 200 feet tall Minar-e-
Pakistan in lqbal Park, Lahore
commemorates the passsage
of the Pakistan Resolution on
March 23, 1940 to create a
Muslim homeland, an idea
envisaged by Allama Igbal

[The western ‘wisdom' is
designed to practice discrimi-
nation among nations, while
Islam aims at the essential
unity of the human race.]

In his response to Prof.
Goldsworthy Lowes Dickinson's
(1862-1932) accusation that
his philosophy was exclusivist,
lgbal stated, “The object of my
Persian poetry is not to make
out a case for Islam: my aim is

simply to discover a universal
social reconstruction, and in
this endeavor, | find it philo-
sophically impossible to ignore
a social system which exists
with the express object of
doing away with alf the distinc-
tions of caste, rank and race.”
The notion of divinely granted
human dignity underlies all of
his Urdu poetry as well:

Aik hee saf mein kharay ho
gai Mahmood-o-Ayaaz

Na koi bunda raha aur na
koi banda nawaaz

[Mahmood (the Master) and
Ayaaz (the slave) stood togeth-
er in the same row [offering
salat (worship). Ranks were
removed and there was no dif-
ferentiation between the
mighty and the meek.]

lqbal viewed the universal
humanitarian principle as an
essential ingredient in Islamic
philosophy. He expressed these
notions best in “/aved Nama”
(translated by A. ). Arberry)
when he spoke of Prophet
Muhammad:

His creed cuts through the
rulership and lineage

Of Koreish, denies the
supremacy of the Arabs:

In his eyes lofty and lowly
are the same thing

He has sat down at the

same table with his slave.

Unmistakably, he envisioned
love for the Prophet as a unifying
force for Muslim solidarity. He
also believed that tawhid—the
belief in One Indivisible God—
was reflected in the unity of
human existence and in univer-
sal human ideals. If Islamic
thought could bring about the
unification of seventh century
Arabia, it could nurture the same
ideals in contemporary Muslims
through the development of the
Self, expressed through ishg, or
love of God. /shq, for Igbal, was
the driving force, the raison
d'étre for action. It was an emo-
tion characterized by intensity
and zeal and, therefore, capable
of providing an impetus for revo-
lution and change. In Igbal’s
philosophy, ishq is not to be
confused with the romantic love
typical of Urdu and Persian poet-
ry. Rather, it is a fealing of self-
less devotion to God, an irre-
sistible urge that perpetually
seeks the Divine presence.

In lgbal's vision, the other
component necessary for change
was an affirmation of “man as
the maker of his own destiny.”
Igbal, therefore, repudiated the
concept of gismat, fate or pre-
determination. He firmly believed
that change would come about
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only if Muslims initiated it in their
hearts and minds. He often quot-
ed the Qur’anic verse: “Verily
God will not change the condition
of men, until they change what is
in themselves” (13:12). He also
vehemently condemned the apa-
thy and inertia of the subconti-
nent Muslims of that time. Igbal
stated, in the “Reconstruction of
Religious Thought in Islam”, that
if a person “does not take the ini-
tiative, if he does not evolve the
inner richness of his being, if he
ceases to feel the inward push of
advancing life, the spirit within
him hardens into stone and he is
reduced to the level of dead mat-
ter.” For Igbal, it was imperative
that Muslims develop this self-
awareness that would inspire
action. This conception—impor-
tant advice for contemporary
Muslims as well—was best
stated in a few verses in Iqbal’s
“Zarb-e-Kalim":

Your prayer cannot change
the Order of the Universe,

But it is possible that praying
will alter your being;

If there is a revolution in
your inner Self

It will not be strange, then, if
the whole worfd changes too.

Farzana Hassan Shahid, president of
Muslims Against Terrorism (Canada)
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Muhammad Igbal’s acclaimed 1930 lectures entitled
“Reconstruction of Religious Thought in Islam” have
inspired generations and have been translated into many
languages. “Islamic Horizons” offers excerpts from

this epoch-making series, prepared by Jerusha Lamptey.

ENEWAL

HAT IS the charac-
ter and general
structure of the uni-
verse in which we
live? Is there a per-
manent element in
the constitution of

this universe? These questions are common

to religion, philosophy, and higher poetry.

But the kind of knowledge that

poetic inspiration brings is essen-

tially individual in its character;

it is figurative, vague, and indefi-

nite. Religion, in its more

advanced forms, rises higher than

poetry. It moves from individual

to society. In its attitude towards

the Ultimate Reality, it holds out

the prospect of nothing less than

a direct vision of Reality. Is it then

possible to apply the purely ratio-

nal method of philosophy to religion? The

spirit of philosophy is one of free inquiry. It

suspects all authority. The essence of reli-

gion, on the other hand, is faith.. faith is

more than mere feeling. It has something like

a cognitive content...a vital element in reli-

gion. Apart from this, religion on its doctri-

nal side, as defined by Prof. Alfred North

Whitehead (1861-1947), is ‘a system of gen-
eral truths which have the effect of trans-
forming character when they are sincerely
held and vividly apprehended’...the trans-
formation and guidance of man’s inner and
outer life is the essential aim of religion...
Indeed, in view of its function, religion
stands in greater need of a rational founda-
tion of its ultimate principles than even the
dogmas of science...But to ratio-
nalize faith is not to admit the
superiority of philosophy over
religion. Philosophy, no doubt,
has jurisdiction to judge religion,
but what is to be judged is of such
a nature that it will not submit to
the jurisdiction of philosophy
except on its own terms...Religion
is...neither mere thought, nor
mere feeling, nor mere action; it
is an expression of the whole man.
Thus philosophy must recognize the central
position of religion...nor is there any reason
to suppose that thought and intuition are
essentially opposed to each other. They
spring up from the same root and comple-
ment each other. The one grasps Reality
piecemeal, the other grasps it in its whole-
ness. The one fixes its gaze on the »
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eternal, the other on the temporal

aspect of Reality...Both are in

need of each other for mutual

rejuvenation. Both seek visions of
——— the same Reality...

Since the Middle Ages, when the schools of Muslim theol-
ogy were completed, infinite advance has taken place in the
domain of human thought and experience. The extension of
man’s power over Nature has given him a new faith and a fresh
sense of superiority over the forces that constitute his environ-
ment. New points of view have been suggested, old problems
have been re-stated in the light of fresh experience, and new
problems have arisen. It seems as if the intellect of man is out-
growing its own most fundamental categories—time, space,
and causality...No wonder then that the younger generation of
Islam in Asia and Africa demand a fresh orientation of their
faith. With the reawakening of Islam, therefore, it is necessary
to examine, in an independent spirit, what Europe has thought
and how far the conclusions reached by her can help us in the
revision and, if necessary, reconstruction, of theological
thought in Islam. Besides this it is not possible to ignore gen-
erally anti-religious and especially anti-Islamic propagan-
da...Surely, it is high time to look to the essentials of Islam...

It is the mysterious touch of the ideal that animates and sus-
tains the real, and through it alone we can discover and affirm
the ideal. With Islam the ideal and the real are not two oppos-
ing forces, which cannot be reconciled. The life of the ideal con-
sists, not in a total breach with the real which would tend to
shatter the organic wholeness of life into painful oppositions,
but in the perpetual endeavor of the ideal to appropriate the
real with a view eventually to absorb it, to convert it into itself
and illuminate its whole being...

When attracted by the forces around him, man has the pow-
er to shape and direct them; when thwarted by them, he has
the capacity to build a much vaster world in the depths of his
own inner being, wherein he discovers sources of infinite joy
and inspiration. Hard his lot and frail his being, like a roseleaf,
yet no form of reality is so powerful, so inspiring, and so beau-
tiful as the spirit of man! Thus in his inmost being man, as con-
ceived by the Qur’an, is a creative activity, an ascending spir-
it who, in his onward march, rises from one state of being to
another: ‘But Nay! I swear by the sunset’s redness and by the
night and its gatherings and by the moon when at her full, that
from state to state shall ye be surely carried onward’ (84:16-
19). It is the lot of man to share in the deeper aspirations of the
universe around him and to shape his own destiny as well as
that of the universe, now by adjusting himself to its forces, now
by putting the whole of his energy to mould its forces to his
own ends and purposes. And in this process of progressive
change God becomes a co-worker with him, provided man
takes the initiative: “Verily God will not change the condition
of men, till they change what is in themselves’ (13:11). If he does
not take the initiative, if he does not evolve the inner richness
of his being, if he ceases to feel the inward push of advancing
life, then the spirit within him hardens into stone and he is
reduced to the level of dead matter. But his life and the onward
march of his spirit depend on the establishment of connections
with the reality that confronts him. It is knowledge that estab-
lishes these connections, and knowledge is sense perception
elaborated by understanding.
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No doubt, the immediate purpose of the Qur'an.._ js ¢ aat
en in man the consciousness of that of which Nanre ise vaks
ed a symbol. But the point to note is the general empirical ape |
tude of the Qur’an which engendered in its followers a g M
of reverence for the actual and ultimately made them {
founders of modern science. It was a great point to awakep ﬂ'i::
empirical spirit in an age which renounced the visible a5 of ng !
value in men’s search after God...Reality lives in its own appe.—.ﬁ b
ances; and such a being as man, who has to maintain hjs life iny
an obstructing environment, cannot afford to ignore the wglh]e_
The Qur’an opens our eyes to the great fact of change, thrgygh
the appreciation and control of which alone itis possible to build

a durable civilization. The cultures of Asia and, in fact, of the
whole ancient world failed, because they approached Reality: |
exclusively from within and moved from within outwards. This.
procedure gave them theory without power, and on mere the. |
ory no durable civilization can be based. -

The Philosophical Test of the
Revelations of Religious Experience

% CHOLASTIC PHILOSOPHY has put forward three |
arguments for the existence of God. These arguments,
\:é'":"; known as the Cosmological, the Teleological, and the
1 Ontological, embody a real movement of thought in
M4 its quest after the Absolute. But regarded as logical
proofs, I am afraid, they are open to serious criticism and fur=
ther betray a rather superficial interpretation of experience.

The cosmological argument views the world as a finite effect.
and passing through a series of dependent sequences, related
as causes and effects, stops at an uncaused first cause, because
of the unthinkability of an infinite regress. It is, however, obvi=
ous that a finite effect can give only a finite cause, or at most af
infinite series of such causes. To finish the series at a certain |
point, and to elevate one member of the series to the dignity of
an uncaused first cause, is to set at naught the very law of cau- |
sation on which the whole argument proceeds...The argument
really tries to reach the infinite by merely negating t?“-’:j
finite...Logically speaking, then, the movement from the ﬁn%i_ﬁ
to the infinite as embodied in the cosmological argument is quite
illegitimate; and the argument fails in toto. y

The teleological argument is no better. It scrutinizes the |
effect with a view to discover the character of its cause. From 8
the traces of foresight, purpose, and adaptation in nature, it
infers the existence of a self-conscious being of infinite ntel '
gence and power. At best, it gives us a skilful external confriv=
er working on a pre-existing dead and intractable material th!-'-j
elements of which are, by their own nature, incapable of order=
ly structures and combinations. The argument gives us 2 conSS
triver only and not a creator... ..

The ontological argument, which has been prc)eutt‘ud ’-‘:
various forms by various thinkers, has always appealed mas‘ | |
to the speculative mind. The Cartesian form of the 2 rgumeEay
runs thus: “To say that an attribute is contained in the ﬂ'*‘m“:‘l_
or in the concept of a thing is the same as to say that i
attribute is true of this thing and that it may be afl firmed (0 .
in it. But necessary existence is contained in the natur¢ or s
concept of God. Hence it may be with truth affirmed that 1l
essary existence is in God, or that God exists.”...it 15 clear ==

without completely breaking with the past...

+ - conception of existence is no proof of objective existence...
Jehe:C (he aspiration of religion soars higher than that of phi-
) . “j‘h\’- Philosophy is an intellectual view of things; and, as
o does not care to go beyond a concept, which can reduce
’su tl;e rich variety of experience to a system. It sees Reality
]‘rom a distance as it were. Religion seeks a closer contact with
@fﬁjif}/- The one is theory; the othe‘r is living experience, asso-
:éﬁﬁﬂl’l; intimacy. In order to achieve this intimacy thought
musl rise higher than itself, and find its fulfillment in an atti-
[Il.lﬂe of mind which religion describes as prayer—one of the last
swords on the lips of the Prophet of Islam.

The Conception of God
and the Meaning of Prayer

2 he act of prayer as aiming at knowledge resembles
reflection. Yet prayer at its highest is much more than
abstract reflection. Like reflection it too is a process
of assimilation, but the assimilative process in the
case of prayer draws itself closely together and there-

by acquires a power unknown to pure thought. In thought the
mind observes and follows the working of Reality; in the act of
prayer it gives up its career as a seeker of slow-footed universal-
ity and rises higher than thought to capture Reality itself with a
view to become a conscious participator in its life. There is noth-
ing mystical about it. Prayer as a means of spiritual illumination
15 a normal vital act by which the little island of our personality
suddenly discovers its situation in a larger whole of life. Do not
think I am talking of autosuggestion. Autosuggestion has noth-
g to do with the opening up of the sources of life that lie in the
depths of the human ego. Unlike spiritual illumination, which
brings fresh power by shaping human personality, it leaves no
permanent life-effects behind. Nor am I speaking of some occult
and special way of knowledge. All that I mean is to fix your atten-
tion on a real human experience, which has a history behind it
and a future hefore it. Mysticism has, no doubt, revealed fresh
regions of the self by making a special study of this experience.
:IIS literature is illuminating; yet its set phraseology shaped by the
f-l_'lg'ilght—fm‘ms of a worn-out metaphysics has rather a deaden-
g effect on the modern mind. The quest after a nameless noth-
 1g; as disclosed in Neo-Platonic mysticism—be it Christian or
Muslim—cannot satisfy the modern mind which, with its habits
of concrete thinking, demands a concrete living experience of
Gﬂd And the history of the race shows that the attitude of the
- Mind €mbodied in the act of worship is a condition for such an
L S’I‘I’enﬁﬂl‘.l‘. In fact, prayer must be regarded as a necessary com-
s P.Flﬂell'lt to the intellectual activity of the observer of Nature. The
suentific observation of Nature keeps us in close contact with
the behavior of Reality, and thus sharpens our inner perception
A fleeper vision of it...The truth is that all search for knowl-
I-ch Is 'Cssen.tially a form of prayer. The scientific observer of
l_lt Hire 1s a Lind of mystic seeker in the act of prayer. Although
: Present he follows only the [ootprints of the musk deer, and

~ . Modestly limits the method of his quest, his thirst for knowl-
; 1;13 C\’(‘illlu:\ﬂ)-' sure to lead him to the point where the scent
¥ 'er‘-:ll'ﬂ'us&- gland is a better guide than the footprints of the
%1“}“& alone will add to his power over Nature and give him
K. ﬁn‘idlnn ul the total-infinite which philosophy seeks but can-
B + Vision without power does bring moral elevation but

cannot give a lasting culture. Power without vision tends to
become destructive and inhuman. Both must combine for the
spiritual expansion of humanity.

The real object of prayer, however, is better achieved when
the act of prayer becomes congregational. The spirit of all true
prayer is social. Even the hermit abandons the society of men
in the hope of finding, in a solitary abode, the fellowship of God.
A congregation is an association of men who, animated by the
same aspiration, concentrate themselves on a single object and
open up their inner selves to the working of a single impulse. It
is a psychological truth that association multiplies the normal
man’s power of perception, deepens his emotion, and dynamizes
his will to a degree unknown to him in the privacy of his indi-
viduality. Indeed, regarded as a psychological phenomenon,
prayer is still a mystery; for psychology has not yet discovered
the laws relating to the enhancement of human sensibility in a
state of association. With Islam, however, this socialization of
spiritual illumination through associative prayer is a special
point of interest. As we pass from the daily congregational
prayer to the annual ceremony round the central mosque of
Mecca, you can easily see how the Islamic institution of wor-
ship gradually enlarges the sphere of human association.

Prayer, then, whether individual or associative, is an
expression of man’s inner yearning for a response in the awful
silence of the universe. It is a unique process of discovery
whereby the searching ego affirms itself in the very moment of
self-negation, and thus discovers its own worth and justifica-
tion as a dynamic factor in the life of the universe...The Islam-
ic form of association in prayer, therefore, besides its cognitive
value, is further indicative of the aspiration to realize this essen-
tial unity of mankind as a fact in life by demolishing all barri-
ers, which stand between man and man.

The Human Ego - His
Freedom and Immortality

=g he Qur'aninitssimple, forceful manner emphasizes

" the individuality and uniqueness of man, and has,

I think, a defimite view of his destiny as a unity of

life. It is in consequence of this view of man as a

4 unique individuality, which makes it impossible for

one individual to bear the burden of another, and entitles him

only to what is due to his own personal effort, that the Qur’an

is led to reject the idea of redemption. The Qur’an makes three

things perfectly clear, that man (i) is God’s chosen...(20:122) (i)

with all his faults, he is meant to be God’s representative on

earth...(2:30; 6:165) (iii) is the trustee of a free personality which
he accepted at his peril...(33:72).

...The task before the modern Muslim is, therefore,
immense. He has to rethink the whole system of Islam without
completely breaking with the past...The only course open to us
is to approach modern knowledge with a respectful but inde-
pendent attitude and to appreciate the teachings of Islam in
the light of that knowledge, even though we may be led to dif-
fer from those who have gone before us...

...What then is the characteristic feature of the ego? The ego
reveals itself as a unity of what we call mental states. Mental
states do not exist in mutual isolation. They mean and involve
one another. They exist as phases of a complex whole, called
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Pure thought

mind. The organic unity, however,
of these interrelated states or, let us
say, events is a special kind of uni-
ty. It fundamentally differs from

—' the unity of a material thing; for the
parts of a material thing can exist in mutual isolation. Mental
unity is absolutely unique. We cannot say that one of my beliefs
is situated on the right or left of my other belief. Nor is it pos-
sible to say that my appreciation of the beauty of the Taj Mahal
varies with my distance from Agra. My thought of space is not
spatially related to space. Indeed, the ego can think of more
than one space-order. The space of waking consciousness and
dream-space have no mutual relation. They do not interfere
with or overlap each other. For the body there can be but a sin-
gle space. The ego, therefore, is not space-bound in the sense
in which the body is space-bound. Again, mental and physical
events are both in time, but the ime-span of the ego is funda-
mentally different to the time-span of the physical event. The
duration of the physical event is stretched out in space as a pre-
sent fact; the ego’s duration is concentrated within it and linked
with its present and future in a unique manner. The formation
of a physical event discloses certain present marks which show
that it has passed through a time-duration; but these marks are
merely emblematic of its time duration; not time-duration itself.
True time-duration belongs to the ego alone.

Another important characteristic of the unity of the ego is
its essential privacy, which reveals the uniqueness of every ego...

...Thus the element of guidance and directive control in the
€go’s activity clearly shows that the ego is a free personal
causality. He shares in the life and freedom of the Ultimate Ego
who, by permitting the emergence of a finite ego, capable of
private initiative, has limited this freedom of His own free will.
This freedom of conscious behavior follows from the view of
ego-activity, which the Qur’an takes. There are verses, which
are unmistakably clear on this point: ‘And say: The truth is
from your Lord: Let him, then, who will, believe: and let him
who will, be an unbeliever’ (18:29). ‘If ye do well to your own
behoove will ye do well: and if ye do evil against yourselves will
ye do it’ (17:7). Indeed Islam recognizes a very important fact
of human psychology, i.e. the rise and fall of the power to act
freely, and is anxious to retain the power to act freely as a con-
stant and undiminished factor in the life of the ego. The tim-
ing of the daily prayer, which according to the Qur’an, restores
‘self-possession’ to the ego by bringing it into closer touch with
the ultimate source of life and freedom, is intended to save the
ego from the mechanizing effects of sleep and business. Prayer
in Islam is the ego’s escape from mechanism to freedom.

...we must note three things which are perfectly clear from
the Qur’an and regarding which there is, or ought to be, no dif-
ference of opinion: (i) that the ego has a beginning in time, and
did not pre-exist its emergence in the spatio-temporal order... (i)
that according to the Quranic view, there is no possibility of
return to this earth (23:99-100; 84:18-19; and 56:58-61)...(iii) that
finitude is not a misfortune...(19:93-95). This very important
point must be properly understood with a view to secure a clear
insight into the Islamic theory of salvation. It is with the irre-
placeable singleness of his individuality that the finite ego will
approach the infinite ego to see for himself the consequences of
his past action and to judge the possibilities of his future...What-
ever may be the final fate of man it does not mean the loss of
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individuality. The Qur’an does not contemplate complete [jpar -
ation from finitude as the highest state of human plig, ot
‘unceasing reward’ of man consists in his gradual gy oy, il.1
possession, in uniqueness, and intensity of his activity gg an ey

The Spirit of Muslim Culture ‘

(T8 A~ uhammad of Arabia ascended the higheg
1Y / L3t |
IR/ Heaven and returned. I swear by God that it
W\ | had reached that point, T should never haye:
| returned.’ These are the words of a great Ml.l’.s-
. ¥ L lim saint, ‘AbdulQuddés of Gangoh. Ip thm
whole range of Sufi literature it will be probably difficult to find
words, which, in a single sentence, disclose such an acute pér-:
ception of the psychological difference between the Prophetie.
and the mystic types of consciousness. The mystic does not ngh
to return from the repose of ‘unitary experience’; and even wheg
he does return, as he must, his return does not mean much for
mankind at large. The prophet’s return is creative. He returns
to insert himself into the sweep of time with a view to ‘contral,
the forces of history, and thereby to create a fresh world ofideals,
For the mystic the repose of ‘unitary experience’ is ﬁnl)lethiﬁg_:
final; for the prophet it is the awakening, within him, of world-
shaking psychological forces, calculated to completely transform:
the human world. The desire to see his religious experience
transformed into a living world-force is supreme in the prophet,
Thus his return amounts to a kind of pragmatic test of the val-
ue of his religious experience. In its creative act the prophet’s
will judges both itself and the world of concrete fact in which it
endeavors to ohjectify itself. In penetrating the impervious mate-
rial before him the prophet discovers himself for himself, and
unveils himself to the eye of history. Another way of judging the
value of a prophet’s religious experience, therefore, would be to.
examine the type of manhood that he has created, and the cul-
tural world that has sprung out of the spirit of his message. In.
this lecture I want to confine myself to the latter alone... _
But inner experience is only one source of human knowl
edge. According to the Quran, there are two other sources of
knowledge—Nature and History; and it is in tapping these
sources of knowledge that the spirit of Islam is seen at itS
best...the Muslim’s duty is to reflect on these signs and not {0
pass by them ‘as if he is dead and blind’, for he ‘who does not
see these signs in this life will remain blind to the realities of the
life to come’. This appeal to the concrete combined with the S!G_W
realization that, according to the teachings of the Qur’am, the |
universe is dynamic in its origin, finite and capable of increast;
eventually brought Muslim thinkers into conflict with Grc*?.l_ﬂ
thought... Not realizing that the spirit of the Qur’an was es_s_eﬂé
tially anti-classical, and putting full confidence in Grce '.
thinkers, their first impulse was to understand the Qur’an it the

light of Greek philosophy. In view of the concrete spirit of th‘ |

Qur’an, and the speculative nature of Greek philosOPhY> wln&h.
enjoyed theory and was neglectful of fact, this attempt Was mt’
doomed to failure. And it is what follows their failure that Ierg.-
out the real spirit of the culture of Islam, and lays the fOULEE
tion of modern culture in some of its most important aspects
...But we must not forget that the words prm’.imil‘)', cont
and mutual separation, which apply to material h:;:ltc’s,
apply to God. Divine life is in touch with the whole unive
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| Broadly speaking

the analogy of the soul’s contact
with the body. The soul is neither
inside nor outside the body; neither
proximate to nor separate from it.
- I Yet its contact with every atom of
the body is real, and itis impossible to conceive this contact except
by positing some kind of space, which befits the subtleness of the
soul. The existence of space in relation to the life of God, there-
fore, cannot be denied; only we should carefully define the kind
of space, which may be predicated of the Absoluteness of God.
However, the interest of the Qur’an in history, regarded as
a source of human knowledge, extends farther than mere indi-
cations of historical generalizations. It has given us one of the
most fundamental principles of historical criticism: Since accu-
racy in recording facts which constitute the material of histo-
ry is an indispensable condition of history as a science, and an
accurate knowledge of facts ultimately depends on those who
report them, the very first principle of historical criticism is
that the reporter’s personal character is an important factor in
judging his testimony. The Qur’an says: ‘O believers! if any bad
man comes to you with a report, clear it up at once’ (49:6).
It is the application of the principle embodied in this verse
to the reporters of the Prophet’s traditions out of which were
gradually evolved the canons of historical criticism...

The Principle of Movement
in the Structure of Islam

“ he new culture finds the foundation of world-unity in

the principle of Tawhid. Islam, as a polity, is cmjy a

| practical means of making this principle a living fac-

| tor in the intellectual and emotional life of mankind.

. It demands loyalty to God, not to thrones. And since

God is the ultimate spiritual basis of all life, loyalty to God vir-

tually amounts to man’s loyalty to his own ideal nature. The ulti-

mate spiritual basis of all life, as conceived by Islam, is eternal

and reveals itself in variety and change. A society based on such

a conception of Reality must reconcile, in its life, the categories

of permanence and change. It must possess eternal principles to

regulate its collective life, for the eternal gives us a foothold in the

world of perpetual change. But eternal principles when they are

understood to exclude all possibilities of change, which, accord-

ing to the Qur’an, is one of the greatest ‘signs’ of God, tend to
immobilize what is essentially mobile in its nature...

...What then is the principle of movement in the structure of
Islam? This is known as Ijtihad. The word literally means to
exert. In the terminology of Islamic law it means to exert with a
view to form an independent judgment on a legal question... The
student of the history of Islam, however, is well aware that with
the political expansion of Islam systematic legal thought became
an absolute necessity, and our early doctors of law, both of Ara-
bian and non-Arabian descent, worked ceaselessly until all the
accumulated wealth of legal thought found a final expression in
our recognized schools of Law...In this paper I am concerned
with the first degree of Ijtihad only, i.e. complete authority in
legislation. The theoretical possibility of this degree ol Ijtihad 1s
admitted by the Sunnis, but in practice it has alWﬁys been denied
ever since the establishment of the schools, inasmuch as the idea
of complete Ijtihad is hedged round by conditions which are well-
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nigh impossible of realization in a single individua]
tude seems exceedingly strange in a system of law based 1yt

on the groundwork provided by the Qur’an, which emb o i
essentially dynamic outlook on life... odies an:

In Istam the spiritual and the temporal are noy ¢
domains, and the nature of an act, however secular n
is determined by the attitude of mind with which the age =
it. Itis the invisible mental background of the act which lﬁﬁm doesu
.dctermi.nes its character. An act is temporal or profane ifit lrsngm 1
in a :spi.rit of detachment from the infinite complexity O;E;{'
behind it; it 15 Spi}'illlﬂj if it is inspired by that complexity,

.. Islamisa s’mglc ul:mnaly'z..uhlc reality, which is onp or the
other as your point of view varies. The point is extremely fape
reaching and a full elucidation of it will involve us in a }E <
philosophical discussion. Suffice it to say that this ancient E{i i
take arose out of the bifurcation of the unity of man intg t\\:
distinct and separate realities which somehow have g point ofl
contaet, but which are in essence opposed to cach other. The
truth, however, is that matter is spirit in space-time reference, .
The unity called man is body when you look at it as ."I.Cl.i[lgij;
regard to what we call the external world; it is mind or soul
when you look at it as acting in regard to the ultimate aim and
ideal of such acting...

...Is the Law of Islam capable of evolution?...the inner
catholicity of the spirit of Islam is hound to work itself out in spife
of the rigorous conservatism of our doctors. And I have no doulit
that a deeper study of the enormous legal literature of Islam is
sure to rid the modern critic of the superficial opinion that the
Law of Islam is stationary and incapable of development. Unfor-
tunately, the conservative Muslim public of this country is not yet
quite ready for a critical discussion of Figh, which, if undertak-
en, is likely to displease most people, and raise sectarian contro-
versies; yet I venture to offer a few remarks on the point before
us: 1. In the first place, we should bear in mind that from the ear-
liest times practically up to the rise of the Abbasids, there was no
written law of Islam apart from the Qur’an. 2. Secondly, it is wor-
thy of note that from about the middle of the first century up to
the beginning of the fourth not less than nineteen schools of law
and legal opinion appeared in Islam. This fact alone is sufficient
to show how incessantly our early doctors of law worked in order
to meel the necessities of a growing civilization. 3. Thirdly, when
we study the four accepted sources of Muhammadan Law and
the controversies, which they invoked, the supposed rigidity of
our recognized schools evaporates and the possibility of a further
evolution becomes perfectly clear.

...Humanity needs three things today—a spiritual interpreta
tion of the universe, spiritual emancipation of the individual, and
basic principles of a universal impaort directing the evolution 6F
human society on a spiritual basis, Modern Europe has, no doubt.
built idealistic systems on these lines, but experience shows -d}ﬂt
truth revealed through pure reason is incapable of bringing that
fire of living conviction which personal revelation alon€ cat
bring. This is the reason why pure thought has so little inﬂucnﬁe,d
men, while religion has always elevated individuals, and m'
formed whole societies... The Muslim, on the other hand, 1 1
possession of these ultimate ideas of the basis of & I.Hrc.lati.t‘-"“’

which, speaking from the inmost depths of life, iril‘-"'"“lllzm. o
own apparent externality. With him the spiritual basis of life 15 u.
matter of conviction for which even the least enlightened lllﬂf‘_:"
among us can easily lay down his life; and in view of the bas! '_

WO ditine
15 il:llpn } _-

Such an gy

er

o of Islam that there can be no further revelation binding on
I ve ought to be spiritually one of the most emancipated peo-
2 f’ o carth...Let the Muslim of today appreciate his position,
e cruct his social life in the light of ultimate principles, and
: :j out of the hitherto partially revealed purpose of Islam,
.g‘:{ s[;ir'lh-l?ll democracy which is the ultimate aim of Islam.

Is Religion Possible?

roadly speaking religious life may be divided into three
periods, These may be described as the periods of
Taith, “Thought’, and ‘Discovery.’ In the first period
\ religious life appears as a form of discipline, which the
" individual or a whole people must accept as an uncon-

'| . ditional command without any rational understanding of the ulti-

mate meaning and purpose of that command. This attitude may
be of great consequence in the social and political history of a

| people, but is not of much consequence in so far as the individ-

ual’s inner growth and expansion are concerned. Perfect sub-
mission to discipline is followed by a rational understanding of
'the discipline and the ultimate source of its authority. In this peri-

|| * od religious life: seeks its foundation in a kind of metaphysics—a

Jogically consistent view of the world with God as a part of that
view. In the third period metaphysics is displaced by psychology,
and religious life develops the ambition to come into direct con-
tact with the Ultimate Reality. It is here that religion becomes a
matter of personal assimilation of life and power; and the indi-
vidual achieves a free personality, not by releasing himself from
the fetters of the law, but by discovering the ultimate source of
the law within the depths of his own consciousness...

...The climax of religious life, however, is the discovery of the
ego as an individual deeper than his conceptually describable
habitual sclfhood. It is in contact with the Most Real that the ego
discovers its uniqueness, its metaphysical status, and the possi-
bility of improvement in that status. Strictly speaking, the expe-
rience, which leads to this discovery, is not a conceptually man-
ageable intellectual fact; it is a vital fact, an attitude consequent
on an inner hiological transformation, which cannot be captured
inthe net of logical categories. It can embody itself only in a world-
making or world-shaking act; and in this form alone the content
of this timeless experience can diffuse itself in the time-movement,
and make itself effectively visible to the eye of history...

...In so far as the ultimate nature of Reality is concerned,
nothing is at stake in the venture of science; in the religious ven-
ture the whole career of the ego as an assimilative personal cen-
e of life and experience is at stake. Conduct, which involves
# decision of the ultimate fate of the agent, cannot be hased on
Husions. A wrong concept misleads the understanding; a wrong
doed degrades the whole man, and may eventually demolish
ﬂ_it‘ structure of the human ego. The mere concept affects life
Only partially; the deed is dynamically related to Reality and
3ues from a generally constant attitude of the whole man
tm‘"“l‘dﬁ reality, No doubt the deed, i.e. the control of psycho-

O8ical and physiological processes with a view to tune up the
80 for an immediate contact with the Ultimate Reality is, and
| -‘?‘%Dn.m but be, individual in form and content; yet the deed,
190, is lixble to be socialized when others begin to live though
U With 2 view to discover for themselves its effectiveness as a
I Nethod of approaching the Real...

the periods of ‘Faith, “Thought, and ‘Discovery.

...Thus, wholly overshadowed by the results of his intellec-
tual activity, the modern man has ceased to live soulfully, i.e.
from within. In the domain of thought he is living in open con-
flict with himself; and in the domain of economic and political
life he is living in open conflict with others. He finds himself
unable to control his ruthless egoism and his infinite gold-
hunger, which is gradually killing all higher striving in him and
bringing him nothing but life-weariness. Absorhed in the ‘fact’,
that is to say, the optically present source of sensation, he is
entirely cut off from the unplumbed depths of his own being.
In the wake of his systematic materialism has at last come that
paralysis of energy, which Huxley apprehended and deplored...

...Surely the present moment is one of great crisis in the
history of modern culture. The modern world stands in need
of biological renewal. And religion, which in its higher mani-
festations is neither dogma, nor priesthood, nor ritual, can
alone ethically prepare the modern man for the burden of the
great responsibility which the advancement of modern science
necessarily involves, and restore to him that attitude of faith
which makes him capable of winning a personality here and
retaining it in hereafter. It is only by rising to a fresh vision of
his origin and future, his whence and whither, that man will
eventually triumph over a society motivated by an inhuman
competition, and a civilization which has lost its spiritual uni-
ty by its inner conflict of religious and political values.

...The truth is that the religious and the scientific process-
es, though involving different methods, are identical in their
final aim. Both aim at reaching the most real. In fact, religion;
for reasons, which I have mentioned before, is far more anx-
ious to reach the ultimately real than science. And to both the
way to pure objectivity lies through what may be called the
purification of experience. In order to understand this we must
make a distinction between experience as a natural fact, sig-
nificant of the normally observable behavior of Reality, and
experience as significant of the inner nature of Reality. As a
natural fact it is explained in the light of its antecedents, psy-
chological and physiological; as significant of the inner nature
of Reality we shall have to apply criteria of a different kind to
clarify its meaning. In the domain of science we try to under-
stand its meaning in reference to the external behavior of Real-
ity; in the domain of religion we take it as representative of
some kind of Reality and try to discover its meanings in refer-
ence mainly to the inner nature of that Reality...

...The ultimate aim of the ego is not to see something, but
to be something. It is in the ego’s effort to be something that
he discovers his final opportunity to sharpen his objectivity and
acquire a more fundamental ‘I am’ which finds evidence of its
reality not in the Cartesian (Renati des Cartes - 1596-1650; also
Rene Descartes) ‘T think’ but in the Kantian (Immanuel Kant
- 1724-1804) ‘I can.’ The end of the ego’s quest is not fmanci-
pation from the limitations of individuality; it is, on the other
hand, a more precise definition of it. The final act is not an
intellectual act, but a vital act which deepens the whole being
of the ego, and sharpens his will with the creative assurance
that the world is not something to be merely seen or known
through concepts, but something to be made and re-made by

contimuous action. It is a moment of supreme bliss and also a
moment of the greatest trial for the ego...

Jerusha Lamptey is a consultant to “Islamic Horizons™ magazine
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%/ h U.S. AND CANADA

| \ A/ | | are organizing spe-
A ¥ L cial efforts to sup-
port victims of the earthquake
and tsunami in South Asia.

ISNA President Sheikh

Muhammad Nur Abdullah
reminded Muslim Americans of
the hadith of Prophet Muham-
mad (salla Allahu ‘alayhi wa sal-
lam) about helping people in dis-
tress and showing mercy. Since
ISNA does not accept such char-
itable donations, Sheikh Nur
Abdullah advised Muslims to
donate to charities active in the
affected region. Muslim Ameri-
can and Canadian organizations
and communities are responding
to his words and the suffering of
tsunami victims by actively
engaging in a variety of fundrais-
ing and humanitarian services.

The Lombard, IL-based
Council of Istamic Organiza-
tions of Greater Chicago, in
conjunction with Islamic Relief
Worldwide, held a fundraiser,
Jan. 8, to benefit tsunami relief
efforts in Asia. IRW plans to
collect $10 million for its relief
efforts in the area.

Indian Muslim Relief &
Charities (IMRC), which has
offered social services in India
for years and has established a
network of humanitarian work-
ers, immediately sent seed mon-
ey for the relief and plans to
send $250,000. The relief efforts
underway in 3 areas in India
(Andhra Pradesh, Tamil Nadu,
and the Andaman/Nicobar
Islands) include identifying the
dead to arrange appropriate
burials, and helping survivors
obtain basic necessities, said
IMRC President Manzoor
Ghori. The IMRC appeal was
cosigned by its President Man-
zoor Ghori; Dr. Sayyid Muham-
mad Syeed, ISNA secretary
general; Dr. Mohamed Abul
Magd, general manager, Islam-
ic Relief USA; Dr. Abdalla Idris
Ali, former ISNA president;

and Omar Ahmed, chairman of

S JOIN WORLD

Islamic Relief USA, in
cooperation with the
Church of Jesus

Christ of Latter-day
Saints, flew 160,000 Ibs
of emergency supplies
to Indonesia.

the Council of American Islam-
ic Relations (CAIR).

Islamic Relief USA (IR), in
cooperation with the Church of
Jesus Christ of Latter-day
Saints, flew 160,000 Ibs of emer-
gency supplies to Indonesia. IR,
which started its relief work in
Indonesia on Dec. 29, 2004,
provided an air cargo charter
flight filled with goods from the
Church’s welfare and humani-
tarian storehouses, including
medical and food supplies, high-
protein milk powder, hygicne
kits, and soap, in addition to
providing immediate emergency
assistance to approximately
50,000 displaced people (12,500
families) in the Aceh province.

Islamic Relief Worldwide is
focusing relief efforts in Sri

54 ISLAMIC HORIZONS MARCH/APRIL 2005

Lanka’s Eastern Province, par-
ticularly the Ampara district,
where a needs assessment was
performed on Dec. 30 and 31.
IRW has been working with its
partners in Chennai, India to
implement emergency projects
since then.

IMAAM, a nonprofit, reli-
gious, charitable organization
(www.imaamnet.org), serving
mostly Indonesian Muslims in
the Washington DC, Virginia,
and Maryland areas, joined the
relief effort, with special focus
on Banda Aceh.

Dr. Farooq I. Selod, presi-
dent of the Islamic Medical
Association of North America
(IMANA), joined the Associa-
tion’s Chairman for Human
and Medical Relief Dr. Ayman
Rayes to solicit funds for tsuna-
mi victims.

Individual Muslim commu-
nities are also working to help.
On Jan. 10, representatives of
several Islamic centers in south
Florida gathered at a Miami
mosque to tally funds for the
victims. Local elected officials
were also present. Antioch’s

WIDE RELIEF EFFORTS. BY ABU ALI BAFAQU'H-_

Islamic Cent.er of East By
iurnefl over its collection o i
American Red Crogs, The
Islamic Center of Lita Rock:
Little Rock, AR, collecteq &
$3500 'and assigned the fundy
to ICNA Relief, IMRC, ang 5
International Red Crescent&'-
Red Cross. Islamic Associatigy
« 4 s st}
f;f West _V Irginia established iy s
Tsunami Reliel Fund after
attendees at Friday Prayers cops
tributed more than 57,0005 the
funds were given to Americgy
international relief ( Tganiza.
tions. At the Ottawa Mosque,
$10,000 was raised after q call
for donations following Friday
prayers. The Muslim commupj-
ty in North Carolina’s Mid-
lands organized a fundraiser
and sent the proceeds to the
International Federation of the
Red Cross/Red Crescent, Islam-
ic Relief, and other relief orga-
nizations. The Islamic Society
of Milwaukee raised 560,000 on
Dec. 31. The Muslim Council
of Calgary (MCC), Muslim
Association of Calgary (MAC),
and the Muslim Community
Foundation of Calgary (MCEC)
jointly held a fundraiser Jan. 8.
More than 35 Sacramento Val-
ley Muslims responded to th?
Jan. 4, KCRA Channel 3 invita:
tion to help with a telethon to :
raise $1.1 million for the Ameri=
can Red Cross International
Response Fund. KGRA News
Producer Millicent Ozdaglar
said, “I thought staffing an 18
hour telethon in two days was
going to be a challenge, bl}t the
Muslim Community’s dedicas
tion to humanity and fzomml“;'('
ty service made it a simple B5%
The volunteers showed both
professional and personal
integrity.” o
El :tl}dclif_ion to offering rel o,
Muslim Americans rt‘m‘eml.)ere '
the dead and the suffering 1
their prayers, Islamic ccrﬂt’-f %
such as the Wappinzers 1,?' ;’_
NY Masjid Al-Noor and Mi¢
Hudson Islamic Associatioms
held a salat al-ghaib. ®
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BY IMAM MAGID BIN MUHAMMAD HAGMAGID WITH SAM ROSS

In the Qur’an, God Almighty extends to

us an extraordinary promise: “those who

patiently persevere (a/sabiroona) will tru-

ly receive a reward without measure”

(39:10). What a generous offer from our FOR

Lord is this! Let us take a moment to
consider just how happy we would be if
God rewarded us with just one thing in

our life—a raise in our salary, a new car, a
new baby, etc. Most of us would proba-
bly be ecstatic and would readily under-
go great hardship to obtain the reward.

And yet God has promised an even
greater reward than these, indeed a
reward so great that mere words and
numbers cannot capture it. If we are to
harvest the fruits of this offer—some-
thing we would be utter fools not to
do—we must ensure that we know what
“patient perseverance” entails and
develop a plan to cultivate it.

Let us start, then, by taking a
moment to assess our understanding of
patience. How do we define patience?
When is it important to be patient? Sim-
ilarly, let us take a moment to assess our
own level of patience. Do we generally
regard ourselves as patient? At what
tasks are we patient and at what tasks
are we impatient? Are we patient when

dealing with others, including our spous- THE HEWAH DS
es, children, and parents? Are we patient
with the tasks that matter most? Some-

times, for example, we can endure
things of little ultimate consequence,
such as standing in line for a restaurant
table, and yet we find ourselves utterly
unable to stand for a few moments in
salaat. How patient are we at seeking
what matters most, success on the Day
of Judgment?

The best place to begin our quest for
“patient perseverance” is with a defini-
tion of sabr, often translated as patience
or fortitude. The word sabr derives from
the Arabic root sabara, which means to
control something. In the Qur’an, God
generally uses sabr to mean the control-
ling of one’s self against one’s lower
whims and desires.

Sabr is one of the most important
virtues because nearly everything that
we do as Muslims requires it. Even a
Muslim with the strongest convictions
could still find himself unable to act
upon them if he lacked sufficient forti-
tude. To perform salaat we need sadr to
focus our minds. To perform acts of
repentance, we need sadr to watch as an
embarrassing list of misdeeds is aired
before God. To avoid sins we need sabr
to remain vigilant over our limbs and fac-
ulties. The student of knowledge
requires sabr to endure the rigors of
study. The sick person requires sabr to
not give up on his illness. The wronged
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It is important to remind
ourselves of the delicate
balance of acceptance ang
action that Islam forces us
to erect and maintain:

Imam Muhammad Magid, imamiand
director of the ADAMS Center in:Sterling,
VA, is a member of the Executive/Council
of ISNA and campus minister for George
Mason University. Sam Ross teaches
high school physics in McLean, Vi_rg,inia.

person needs sadr to avoid overreacting
and committing acts of injustice. i
Given its importance, how can we
increase our level of sebr? The first step)
is to recognize that tribulation is an
unavoidable thread that has been woven
into our lives by God. He says in the
Qur’an: “Surely We shall try you with
something of fear and hunger, and loss ol
wealth and lives and crops” (2:155). Frony
these tests however, we do, nonetheless
profit. As God counsels: “Give glad tid:
ings to those who patiently
persevere... They are those on whom
(descend) blessings from Allah, and mei=
cy, and they are the ones that receive
guidance” (2:155-157). While it can bl'-"'
difficult at times to know the exact Wiss
dom behind our afflictions, we must
remember that God is The Just and thifs
none of our afflictions escape His note
and compensation. Prophet IVluIKu‘nl'l'I‘:‘]l I
(salla Allahu ‘alayhi wa sallant) raught B8
there is no believer who will ever be e
touched by calamity—not even a chofSs
one’s foot—without God forgiving his.
sins! In this regard, we can think of f"m.
difficulties as being like a debilitat!
fever, which, though painful, poneth
rids our bodies of disease. i)
We must also recognize the pruth 1
God’s statement: “To Allah we hclﬂﬂ%
and to him we return” (2:156). Thatiss

ing WE cherish—our health, our
g |oved ones, etc.—are all l:'lltl-
alln'ﬂﬂ-"' from God. Eventually, like
3 .d items, they must be returned
nbl. winl owner. While it is under-
. ,_ 10 feel sad when they depart,
|st [ecognize that their true abode
| ver with us. o
-nethC]“-“S’ we mus_t never give into
m, whereby we relinquish our
ity to act- God says in the Qur’an:
oyere in patience...and obey your
L o Allah” (3:200). Amon_g these
are the duties to remain constant
1o stand for justice. To simply
o calamity without striving after
¢ is right 18 like stepping on a thorn
Ll then refusing to remove it from one’s
i Jor this reason one of our greatest
lurs defined sabr as striving after that
h God wants us to do, against our
o desires. Of course, in standing for
\istice we must remember that it is good
wiforgive: “Whoever forgives and
mends, he shall have his reward from
Alah” (42:40).Second, we must strive to
i ys “keep our eyes on the prize” by
sing on that for which we are being
t. Consider the experience of wait-
for a friend. If you wait for him for an
r. you might become frustrated and
pted to leave. If, however, your
d calls you and says that he will be
mving soon, you would probably feel a
‘enewed desire to wait. This is because
ou have received certainty of his arrival.
Ile same holds true for all acts we per-
\orm that require sabr. By achieving cer-
ity of rewards for good deeds and
\inishments for bad deeds, we can con-
Ainnally revitalize our stores of patience.
Indecd Allah has promised a reward for
Simply showing sadr itself! (39:10)
- Third, we should select a role model
Who helps us to tread the path toward
%ercoming our difficulties. This could
he Prophet Muhammad, a paragon of
ticnce, who was variously derided as a
FIEL 2 magician, and a madman during

_l Below are some du’a you can perform to
Melp cultivate sabr. Please feel free to cut
'-1_Ilem out and recite them in your home,
YOUF car, while at work, etc.

! “To Allah we belong and to Him
?"cfeturn” (2:156)

=0 Allah, I’ve been touched with
Pﬁlamiry and you are the Most
Mercify)» (21:83)
. N 0 Allah, reward me for the
' ?&a_mi“' I've been touched with and
flace it wich something better”

S
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PRINCIPAL & TEACHERS WANTED

FAITH ISLAMIC ACADEMY, a K-8 school located in Akron, Ohio,
is seeking resumes from qualified individuals
for principal and elementary teachers' positions.

Candidates must have a Bachelor's Degree (preferably
in education), and legal working status.

Teaching experience in a US elementary school is preferred.
SEND RESUME T0:

Email: faithislamicacademy @yahoo.com
Mail: P.O. Box 3595, Cuyahoga Falls, Ohio 44223

Be a part of the cure...

Amatullah Al-Marwani, an active member of her Muslim community, author of four
Islamic children’s books, mother of two young children, and librarian at her local Islamic
school, has been fighting Leukemia for the past three years. Doctors say that her only real
chance of survival is a bone marrow transplant...but it carries a price-tag.

Insurance will cover most of the costs. However, Sr. Amatullah must pay the remaining
$20,000 to have this life-saving operation.

Amatullah has found three potential perfect-match donors. Local community members
are organizing meals, transportation and childcare for her young son during this ordeal.
Please do your share by remembering Amatullah and her family in your du’a, and by shar-
ing a generous donation. May Allah repay you handsomely. Ameen.

To donate towards Sister Amatullah’s surgery-treatment-
care, please send your check or money order to:

Muslim Community Association

ATTN: Social Secretary, 3003 Scott Blvd

Santa Clara, CA 95054

> 408-727-7277

Or send your donation by PayPal to InshaAllah@aol.com |

Important:
Please write the
name Amatullah
Al-Marwani in
the Memo line of
your check.
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TEACHERS NEEDED

POSITIONS:

Full-time, multiple and single-subject
teachers for grades K to (2,
Arabic/Qur’an/lIslamic Studies teachers

WE OFFER:

Q A Fully-Accredited School

2 Competitive salary
(commensurate with education

needed also. and experience)
Q0 Good benefits
QUALIFICATIONS: Q Islamic environment

Q Valid teaching credential from the U.S. Q Friendly and helpful staff

Q 4-year college degree + 2 years Q Beautiful city with low cost of
teaching experience in an American living
school;

O Good working skills

Q Motivated and creative approach to
teaching

Q Knowledge of Islam

Q Fluent in English

SEND RESUME TO: Al-Argam Islamic School

P.0. Box 246720, Sacramento, CA 95824

Ph: 916-391-3333 Fax: 916-391-3334

www.alargamislamicschool.org

TEAGH IN KUWAIT

Join a well focused well established K-12 School Certified educators please apply
for MS/HS English and Social Studies, Math, Science, Computers, and Elementary
classroom positions.

» Competitive salary scale, with housing and airfare.
> Arrangements can be made to meet with interviewees at the upcoming ISNA
Education Forum in Chicago.

Apply early. Send your resume to: Dr. Seema Imam
8701 S. 84th Ave., Hickory Hills, IL 60457
or Email to: Simaeduk8r@aol.com

6TH ANNUAL ISNA
EDUCATION FORUM

Islamic _Education in America:
A pursuit of Excellence \T10N 4,

& 9
March 25-27, 2005 &L .

Westin 0'Hare g
6100 River Road
Rosemont, IL 60018

Register online at
www.isna.net
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his lifcti.mc. People thr_ew stones g s
feet until they bled. His neighborg
refuse on his doorstep and fubbeg
dung on him as he prayed. Thy,
his ordeals he restrained himself, ne
acting out of personal enmity, | COUI’;l‘.
‘Al (rahmaru-Allahi ‘alavki), whe Was be
once defending himself phymcnl]y wh
he momentarily gained the upper hﬂngn
At this point his opponent spat o his
face. Ali promptly sheathed hiy sword
and refused to strike him. The man
incredulous, asked, “Why have you,
spared me, O gracious one?™ Alj replied
“When you spat in my face, my selfish
anger was aroused against vou. If | had
killed you, I would have slain you not fg
God’s sake burt for my own selfish rea- j
son.” It L‘(FL.lld be r_.hc Prophet Ayoub (rah-
matu-AMiahi “alayhi) who showed s thay
there is no inherent contradiction
berween enduring an affliction patiently
I:mci calling upon God to release us frpm
it. In the Qurlan, his du’a is recorded: 0
Allah, distress has seized me, bur Thoy
art the Most Merciful” (21:83). He,
thereby, entreated God, out of His Mer-
¢y, to end his difficulties. Or it could be
anyone else that serves as a support for
you on an issue with which you struggle,
Remember that even Prophet Muham-
mad was advised by God to take a role
model in his quest for patience: “Have
patience, O Muhammad, as did all mes-
sengers” (46:35).

Fourth and finally, we should recog-
nize that inan, our righteous deeds, and
sabr form a spiral staircase that leads to
ever-higher levels of all three. When we
cultivate our /man, knowing that God
sees our condition, understands our pain,
and will compensate us for our difficul-
ties, we increase in patience. When we
increase in patience, we perform more
righteous deeds because we have the
strength to restrain from sin and perform
that which is beneficial. When we per-
form good deeds, our hearts swell with
Jman, as God as has promised in a fadith
qudsi: “If you take one step toward Me, I
take ten toward you.”

In a beautiful hadith, Prophect
Muhammad counseled us, “Wonderful i
the situation of the believer. All of his
affairs are good (for him)! ... 1f good
befalls him, he is thankful, and that is
good for him. If harm afflicts him. he 18
patient, and that is good for him." et
take chis hadith as our guide. Ler us ‘bL‘-_
thankful for our blessings and be pati€nt
with our difficulties. If we do so. we 'j""d §
inshaAflak, “receive a reward truly With®
out measure” (39:10).
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We look forward to incorporating your feedhack
and questions into our future columns. Pl\%s“T
send all emails to foodforthespirit@ jsna.ne’
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typeyour 2d on @ sheet of paper, in
25 ytards or 165
of. $125/$CAN150.00
‘Canadian/US$200.00 Overseas;
§1.50 for each word over 25.
‘(Abbreviations & numbers count as

ad. You may mail or fax the ad {with
payment) to “Islamic Horizons”
Magazine. MAIL TO: ISNA, Dept. M,
P0 Box 38, Plainfield, IN 46168-
0038 FAX T0: (317) 839-1840

5. Enclosing payment |

';‘1 ea'tecl f.':_n' yvou
find peacs

SEEKING
HUSBAND

i SO61 March/April 2005 *

¢ Sunni Muslim Indian parents invite
i correspondence for their U.S. born
) i and raised daughter (25, medical
words. Hyphenations & double words
count as 2 words.) 45 word limit per
: Contact (847) 983-8358 (IL)

student) from medical doctor or pro-
fessional, 26-28 years old.

i S0107 March/April 2005 # Sunni
¢ Muslim Indian parents invite corre-
: spondence for their U.S. born/raised
¢ daughter (2nd year medical resident,

i wears hijab) from a medical doctor.

T0 RESPOND/ANSWER TO A
MATRIMONIAL ADVERTISEMENT:
Write a letter about yourself, include
your return address, Place the letter
& photo {if requested) inside a
STAMPED, SEALED envelope with
CODE # of the AD your are
responding to WRITTEN in the LOWER
LEFT HAND CORNER of the envelope
Mail this envetop(s) IN ONE LARGER
ENVELOPE to: ISLAMIC HORIZONS,
Dept. M, PO BOX 38, PLAINFIELD, IN
46168-0038

FOR CANADIAN/OVERSEAS
RESPONSES ONLY, forwarding
Postage vill be provided. All other
letters for forwarding within the US
0 not specified must have correct
Postage: or fonwarding will be
Welayed uniil postage is received.
Eitors feseve the right to
Ulspose/return any ad of tesponse
deemed in violation of Islamic
fiinciples or American or Canadian
WS i any manner whatsoever.
Solitation; of any kind are
IJFU_hih:teu_ A, “Islamic Horizons”,
UEIES employees are nat liable in
9 Manner 1 hatsoeser for any

B0blems oy s arising s a resylt :

& Carres pandence generated
1O thegs dilvertisements, or any
'fts s pf the advertisers or those
S00nding in the ads,

| M)
{ 50128 March/April 2005 % Sunni

i Muslim Pakistani parents invite

i correspondence for their U.S.

: born/raised daughter (25, slim,

i attractive, 4th year medical student)
i from a born/raised medical

¢ doctor/lawyer/engineer/ CPA/any

i educated professional, 24-32 years

i old. Pleasc send resume/photo. (FL)

i §0215 March/April 2005

i Pakistani parents living in U.S.

: invite correspondence for their

i daughter (26, medical resident in

i Pakistan) for suitable match,

i preferably Pakistani origin, U.S.

i citizen or permanent resident. (IL)

i §0222 March/April 2005 &

¢ Professional woman moderately

: religious with character, strong

¢ values, principles, healthy, wants to
i meet like-minded Muslim gentleman :
: between 55-60 for life partner. No

i strictly religious or already married
¢ individual needs to respond.

i Contact 507ELD@softcom.net or

i (775)-747-6383 (NV)

: S0229 March/April 2005

i Sunni Muslim parents invite

i correspondence for their daughters
i (28-year-old, MD/resident and

i 25-year-old MPH/PharmD student)
¢ from professional gentlemen.
i Contact farone4@yahoo.com (IL)

{ 50230 March/April 2005

i Pakistani parents invite correspon-

: dence for their U.S. born/raised

¢ daughter (beautiful, 24 years old, tall,
i college graduate) from professional

: MD/Engineer/businessman, 24-30

years old. Send biodata w/photo. Call:

£ (804) 530-8886 (VA)
S0231 March/April 2005 %

{ Muslim Sunni parents invite

¢ correspondence for their daughter
i (U.S. citizen, beautiful, MS from

i U.S.) from MD or MS, Indo-Pak

i origin, 24-29 years old. Contact

saieby@yahoo.com

i $0232 March/April 05 # Sunni

i Muslim Indian parents of beautiful,
i U.S. born and raised daughter (21)
i invite correspondence from

i professional (24-30). Please respond
i with photo and bio/data. (CO)

i S0233 March/April 2005 * Sunni

i Pakistani Punjabi parents, both

i physicians, invite correspondence

i for their 31-year-old daughter (M.D.
i in final year of residency at

i prestigious university hospital) from
i M.D. of similar background. (IL)

i $0234 March/April 2005 %

: Respectable Sunni Indian educated

i family invite correspondence for

i daughter (born, raised, and settled in
! Saudi Arabia, 27 years old,

i physician) from religious, humble,

i 28-33 year old, preferably

naturalized Saudi citizen. Please

i contact U.S. relative
i (215) 741-3927

i 50235 March/April 2005 % Sunni

i Pakistani parents invite correspon-

¢ dence for their daughter (25, reli-

: gious, wears hijab, slim/attractive,

: BSc computer science) from religious,
¢ well-educated professional. Contact

i emaanl79@yahoo.com (Canada)

FOR MATRIMONIAL ADVERTISING

please call 317 839 8157 ext. 248

i $0236 March/April 2005 *

i Relative invites proposals for his

i two beautiful sisters (in Pakistan,

i single, educated, younger look, pray

5 daily prayers) from Sunni Muslim

Pakistanis under 60, also for a
| i brother age 48 who seeks Pakistani
i wife. Contact (571) 277-0966 (VA)

i S$0237 March/April 2005 ¥ Sunni
i Muslim Pakistani parents invite

i correspondence for their U.S.[raised
¢ daughter, 2nd year family practice

i resident, from a medical doctor in

i NJ and surrounding states. (N]J)

| | 50238 March/April 2005 %
¢ Pakistani parents seeking U.S.
i raised, well-educated professional,

25-32, for U.S. born, raised daugh-

i ter, 25, 5°-6”, attractive, practicing

¢ Muslims, BA/MA from top universi-
i ty. Please send resume, photo: jee-

i wansathi92@yahoo.com (CA)

$0239 March/April 2005 % Sunni

i Hyderabadi parents invite

i correspondence for U.S. from non-

i hijabi daughter, 25, 4th year

¢ medical student from U.S.

: born/educated MD, 25-29 years old.
i Contact: salaam24@hotmail.com

¢ 50240 March/April 2005 & South

i Asian parents invite alliance for U.S.

i born final year medical student, sin-

i cere, beautiful, Stanford educated, 26,
i from practicing Muslim professional

(26-33) raised in U.S. or Canada.

© Contact (503) 524-6254 (OR)

SEEKING

BO69 March/April 2005 %

i Sunni Hyderabadi parents invite
i correspondence for son (born in
: U.S. 8/80, graduating from New
¢ York medical school 5/05) from

U.S., religious, hijab-wearing,

¢ muslimah, 21-23 years old, in
: medical, dental, or pharmaceutical
i fields. Contact (732) 817-9130 (N])

¢ BO77 March/April 2005 % Sunni
: Hyderabadi parents invite

¢ correspondence for U.S. born son
: (fourth year medical student, 25

i years old) preferably from medical
i student. Contact

i aahmed@citlink.net (WV)

BO78 March/April 2005 % Sunni

i Hyderabadi parents invite
i correspondence for 28-year-old son

(physician/second year resident)
from medical student or resident.

¢ Contact mgil3394@hotmail.com (IL)

¢ BO79 March/April 2005 %

i Pakistani parents of 29-year-old son
¢ (U.S. born, neurology resident)

i seeking practicing Sunni muslimah
i with professional education. Please
: call (908) 526-4832 or e-mail

! rkhanod@yahoo.com. (NJ)




Sharing the Heritage

emeritus of world religions at

Concordia University, is a well-
known scholar of the intellectual history
of Islam in South Asia. As a student of
Wilfred Cantwell Smith, Fazlur
Rahman, Muhammad Mujeeb, Niyazi
Berkes, and Toshihito Izutsu at McGill
University, McDonough is heir to the

S HEILA MCDONOUGH, professor

“dead wood” of the past. “It is the Self’s
free surrender to the moral ideal ...
[that] arises out of a willing cooperation
of free egos,” Igbal says. For him,
“Every act of a free ego creates a new
situation, and this offers further oppor-
tunities of creative unfolding.”

Igbal’s purpose, she says, like Sir
Syed Ahmed Khan, was to provoke his

best of 20th century Indian Muslim read-
Islamic scholarship. The ers to try out some
range and depth of this T F S new ideas. He wanted
legacy are amply l-ll-gli A&MEOQIEI ]Qly\él his people to realize
demonstrated in “The that much of their tra-
Flame of Sinai”. ditional culture, in-
Written in a lucid and cluding their econom-
beautiful style, this is - ic practices, would
arguably one of the most ﬂ have to be reformed.
brilliant expositions of L= McDonough writes
Igbal’s thought and his that two perspectives
vision of the role of of Adam Smith and
Islam—and of religion in Shibli Numani (1857-
general—in the personal 1916) blended in
and public affairs of Igbal’s mind. Numani
mankind. sought to inspire
McDonough provides Dr. Sheila McDiooough Muslims and revive
an excellent overview of Islam through his bi-
the development of dif- Sharing the Heritage ographies of Pr.ophet
ferent streams and ma- e Flame of Sinai: Hope and Vision in Iqbal Muhammad, his

jor themes in Igbal’s 2002. pp. 249. HB.

thought, from his early Igbal Academy, Lahore, Pakistan

Urdu poems of “Bang-i-

Dara” to his epic poem “Javed Namah”
and his philosophical essay “The
Reconstruction of Religious Thought in
Islam”. Throughout, her goal is to show
“the consistency as well as the complexi-
ty” of Igbal’s thinking and vision, hoping
that readers will imbibe a “renewed
awareness of who Igbal was, what he
was thinking about, and what he thought
the Muslims needed to do to overcome
the negative influences of imperialist
domination on their psyches, and to re-
cover self-confidence, and creative prob-
lem-solving abilities.”

McDonough forcefully argues for the
continued relevance of Igbal’s thought,
hopes, and vision. For McDonough,
Igbal’s message was universal, beyond
region or faith. He was of the firm view
that man could unleash his creative vi-
tality only when he was willing to grow
by expanding his awareness of himself -
not when confined in his own theological
and intellectual cocoon, but only when
he is willing to encounter the “Other”,
other peoples, minds, and worldviews.
This task can only be performed by free
egos, not by enslaved mentalities stupe-
fied by, what Malek Bennabi calls, the
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Companions, and
great Muslim schol-
ars. She argues that
contrary to popular belief Adam Smith
was a religious thinker.

While women empowerment was not
among Igbal’s basic concerns,
McDonough, nevertheless, quotes in-
stances from his life where he encour-
aged such empowerment through edu-
cation and organization.

Igbal, she informs, in his final years
wanted to establish an institution in
which his perspective on the study of
Islamic thought could be implemented.
He had even wrote to al Azhar to assign
a scholar well-versed in Islamic and
Western thought. However, Egypt was
not able to comply.

Freedom and, at the same time, a
willing and conscious “surrender to the
moral ideals” became for Igbal the
bases of his vision of a new world. This is
the legacy of Igbal that needs to be re-
vived today. We are all grateful to Prof.
McDonough for undertaking this pas-
sionate labor of love and for reminding
us of the Igbal’s hopes and vision.

—BY MUMTAZ AHMAD,
DEPARTMENT OF POLITICAL SCIENCE,
HAMPTON UNIVERSITY

Short Takes

=T m The Ripple Effacy

= Troy, MI. Monthly.

: . A new moni hlyma

& azine for Muslim =
- young adults,
' launched by a for.
| profit company-—g
rarity in Muslim me-
ey 21 diain US and
Canada—offering a mix of advice, engep
tainment, learning, and ideas.

Joy of Islam: An
Anthology of Praise
Hadayai Majeed

2004. pp. 50. PB. $9.00
AuthorHouse, Bloomington, IN.
A collection of poet-
ry from professional
and amateur poets,
expressing their faith .
and the joys of being Muslim. The col-
lection draws from the contributions of
Muslim women and school girls.
Students also provide the art in the
book.

Dear Beloved Son
Imam Abu Hamid Al-Ghazali

*
L;}gg} e, (trans. Kamal El-Helbawy)
o A

(¥ .

-

Arabic/English. pp. 100. PB.
Awakening USA, Milpitas, CA
. % Apocketbook con-
“- Ry T taining 24 pieces of
SMMsoss | advice addressed to
seekers of knowledge, sent by Al-Ghazali
to one of his students. These guidelines
touch upon all aspects of life, from mate=
rial to spiritual, supported by the
Qur’an and Hadith. Al-Ghazali ofters 2
powerful reminder to cleanse ourselves
of the bad and acquire good characteriss
tics in life, and of the importance of con:
stantly identifying ourselves with the
next life.

Young Believer
2005. 4-page color magazine.
$4.25for 9 issues
from Sept.-May
Young Believer, Addison, IL
A pioneering 4-page
color magazine for
Muslim students
and parents, aimed
at imparting Islamic ' )
knowledge and enhancing reading killss
The publishers of this not-for-profit
publication eventually plan to produ¢:
weekly to impart Islamic education
while teaching language arts.

Advice to
Professionals

-~ 2000, two British physicians, Aziz Sheikh and Rashid

Gatrad (“Caring for Muslim Patients”, Radcliffe
IMC;-IivnI Press Ltd., UK), briefly explained Islamic faith
:aﬂd religious practices in order to assist non-Muslim physi-
gians who treat Muslim patients. Kobeisy’s treatise also
ims to assist physicians, but focuses specifically on counsel-
ing Muslim Americans.

The first 70 pages—more
{han onc third of the book—
contain detailed information
on Muslim populations in var-
jous parts of the world, the
{slamic calendar and holi-
days, the basic tenets of faith,
and religious practices.
However, the author’s de-
tailed explanation of the dif-
ferences between various
Sunni and Shite sects seems
purposeless. It is questionable
whether such unrelated infor-
mation is crucial for either
Muslim or non-Muslim coun-
selors. Those interested in
counseling Muslim
Americans may find this part of the book quite tedious and
uninteresting.

In chapter 3, he provides some valuable insights into the
perceptions Muslim Americans have of psychotherapy, as-
serting that lack of knowledge and awareness hinders peo-
ple from using available services. He also emphasizes that
conflicting value systems (mainstream Americans and immi-
grant Muslim) may be a major impediment to treatment.
Kobeisy believes that Muslims are suspicious that counselor
bias may change their basic attitudes and thinking. His
views, in this area, are well documented by research.

In the next two chapters, he deals with culturally sensi-
tive issues, including the role of religion in counseling; bias
in employing diagnostic tests; and the use modern therapeu-
lic approaches. He compares various therapeutic tech-
_ﬂiqu{-.s and their effectiveness with Muslim clients. His sug-
Sestions, although interesting, are not supported by any
tesearch data.

: Sorely missing from this book is the particularization of
£Motional and behavioral problems that confront Muslim
Americans; for example, which emotional problems are
Most prevalent and how do they differ from those of main-
‘?t‘(‘?‘-m Americans. Since the author has worked as an
'f'I_nﬂm, counseling Muslim Americans over an extended pe-
ff{od of time, he must be well informed about these issues.
Ot sharing this pertinent information is a major drawback
Ofthe work.
.. tspite the limitations, the book provides basic informa-
100 for those interested in counseling Muslim Americans
A could be considered a major contribution to this field.

Gounseling American Muslims:
Understanding the Faith and Helping
the People

By Ahmed Nezar Kobeisy; 2004. pp.169.
HB. $69.95; Praeger, Westport, CT

—BY DR. ABDUL BASIT, DEPARTMENT OF PSYCHIATRY,
NORTHWESTERN UNIVERSITY, CHICAGO

ﬁy%?Help a Family |

Musharraf A. Shah, a Pakistani, who was
working three jobs to support his family, was
killed in Sept. 2004, while delivering pizza,
leaving his family without any support. His eighth
child was born in Dec. 2004 posthumously.

The “Washington Post” published the family’s
story on Nov. 6, 2004,
(http://www.washingtonpost.com/wp-dyn/
articles/A29168-2004Nov5.html).

Since they have a provisional legal status in the
| U.S., they are not US citizens or US permanent

| residents, they are not allowed to receive any
federal support like housing, food stamps or
Medicaid for the widow or the children.

Donations may be sent to:
MUSHARAF H. SHAH MEMORIAL FUND
Acct #: 004132789392

Bank of America

6455 Edsall Rd

Alexandria, VA 22312
I£




Tsunami Fund and
One Million Meals Project

Latest Update

Hidaya team in Sri Lanka reports: The rehabilitation T
process has started. Thousands of homeless need S R
homes, jobs and all basic needs such as pots and =¥ T

pans, stoves, boats for going back to work and
several other tools to resume normal lives.

Update from Indonesia: Bodies are still buriec
underneath and being discovered. Main challenge
is getting people back to normal life. Thousands of

orphans need to be taken care of.
" Your $2 Will provide a dinner.

Help HldaVa in the Rehabilitation of the = ‘Your $1 0 wil provide a dinner for a family of six.

Tsunami survivors ... ‘Your $20 Will provide a child with an "Gift Package".

‘ % “Your $1 00 will provide a food package for whole month.
Give your Zakah and Sadaqga Donations to help alleviate th { " PR

pain and suffering caused by the Tsunami. | Disbursing your Zakat to those in need for online Zakat Calculator

.;. Answering your questions on Zakat calculation

= Hidaya Foundation o

‘ 1765 Sicott Blvd. Suite 115, Santa Clara, CA 95050 !
| Tel: (408) 244.3282, Toll Free: (866) 244-3292 or (866) 2.HIDAYA, Fax: (866) 3.HIDAYA, Email: mail@hidaya,org, Website: www.hidaya.org " Developmental programs.

It Bring the joy of Eid to the needy

~ Your $1 a day will support an orphan's livelihood.

.l?*" Orphan sponsorship

As a 501 (C)}3) Non-Prolit

I wish to contribute the following amount(s) to Hidaya Foundation a Name . . . Oreenization, all of your
non-profit 501 (C)(3) charitable organization with Tax ID # 77-0502583 Email “. Humanitarian relief. (l(i;’nali()ns are U.S. ')l‘ax
Tidal wave hit area: O Sri Lanka O Indonesia O Other Address —_— ——— - Exempt.
: e 26-44-7 G-«
O Pakistan O India O Bangladesh O Africa [1 US City e e s el
) . State _ ZIP i I
Asian Tsunami Relief Fund $ Home Phaone
General Donation $ )
Zakah / Alms $ = Signature
Sadaqa / Charity S — -
Sadaga animal sacrifice ($60 goat/sheep, $300 cow) $ UVISA DR

| Zakah Non-Zakah Name on Card:

| One Million Meals (zigogelst 2?2(;8@5)! O O $ T __|_|_ 171 I . I_I—ll—_j\ 5 . M ’ ~' 4 ;.:_ . "_."".

‘ Edu‘cation Program ( i e g g z (;rd No: - , rth' IL 60482 "\-_ = = s =t 1 = 8 6 6 = 4 g g = 61 51
e s B = EENEENEMENEEEEEE } .
o : e Please Rush Your Contribution Today By Mail, Over The Phone Or Online,

Mail checks payable to Hidaya Foundation, P.O. Box 5481, Santa Clara, CA 95056-5481 or donate online at www.hidayz.0r9



